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SERMON L 



UNREASONABLENESS 6f THE DOCTRINE. 



LiUKE XII. 57.-—' Yea, and why even tf yoursehes 

judge ye not what is right.* . 

The sentiment that God Will punish a portion 
of his intelligent offspring without tnercy and 
without end, has long and extensively prevailed 
in the christian world ; and, indeed, at the 
present day, it is considered by many one of 
the fundamental and essential doctrines of the 
gospel. Such is the veneration in which this 
principle is held by many professing christians, 
that a denial of it is considered a denial of the 
scriptures ; and any attempts to refute, or do it 
away from the minds of meft, are looked on as 
80 many attempts to sa^ the foundation of 
Christianity, and to overthrow the whole super- 
structure. 

That this principle of doctrine should have 
found its way into the church, in company with 
the mass of other corruptions, which were intro- 
duced from the philosophy of the ancients, and 
the theology of the pagans ; and that it should 
have been retained as a constituent princi^^le oC 
Christianity during the conlixvoaiwife ^i^^ ^m^ 
£ijfe0, is not at all sulrprisiug. ^\xv, \\v^v cNsft*^- 
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tians, in the present enlightened age of the 
world, should continue to adhere to it with such 
unyielding pertinacity, would be a matter of real 
astonishment, were not one other circumstance 
taken into consideration. When the arm of 
civil power was extended for the protection of 
the church, and for the propogation of that re- 
ligion which was estabUshed in the world in 
opposition to worldly power and wisdom, an 
unwarrantable degree of authority was conferred 
on the clergy, who never could be accused of 
neglecting any means of increasing this author- 
ity, and rendering it permanent. For this pur- 
pose the degrading principle that, in the concerns 
of religion, reason should be wholly disregarded, 
and its clearest dictates rejected, was introduced, 
and strenuouady urged upon the people at large. 
Although, at the present day, but very few 
can be found, who will openly advocate and 
defend this principle in its full extent, yet the 
influence of it on the minds of many is plainly 
discoverable. To what but this shall we attribute 
the repugnance which is so often seen, to reason 
on the subject of religion ? When we urge the 
unreasonableness of some particular point or 
principle of doctrine, we are often met with the 
assertion that human reason is depraved — ^that 
it is an unsafe guide, and we must be cautious 
how we use it, or yield ourselves to its influence. 
On all other subjects but religion, men are 
generally disposed to be reasonable beings ; and 
the more important the subject the more care- 
fuUy and cloaely they will reason. But on this, 
ehe woet important of all suibjecl^ \rtxvi\i cmv 
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engage the attention of rational beings, and ono 
which requires the most full and dispassionate 
use of reason, there are many who seem resolved 
entirely to set it aside, and to disregard its plain- 
est dictates. Some will even go so far as to 
attempt a justification of this course of conduct ; 
and will introduce a train of arguments, and a 
variety of reasons to convince you that they are 
right in rejecting reason. Thus, to borrow the 
pertinent language of another, they will ^ rea- 
son against reason, use reason against the use of 
reason, and offer a very good reason why reason 
is good for nothing.' 

But while some reject the proper use of reason 
in the affairs of religion, there are others who 
run into the opposite extreme, and reject every 
tiling which is not completely within the reach, 
or comprehension of their reasoii. This is k 
fruitful source of skepticism and infidelity, as 
will be more fully seen when I come to speak 
more particularly of the proper use and office of 
reason in the affairs of revelation and religion. 
There are many things ai)Ove the perfect com- 
prehension of reason ; and yet we know they 
exist. We cannot tell in What manner inert 
and unconscious matt!er could be so organized 
as to constitute our own liying and sensitive 
bodies ; — how from it tile Ibcating heart aVi& 
heaving lungs could be formed ; or how it could 
be converted into that vitaj fluid which circu- 
lates with such rapidity and regularity through 
the whole human systeni. \ft\. oi ^ >^k\a^^ 
"are perfectly conscious ; we kiio'V *\\. *\'a ^Ki \ ^^^' 
li>? arc fmtistieA hevond a ml\ox\a\ Aov^v o^ ^^ 
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existence of a great First Cause, sufficiently wise 
and powerful to produce all these effects. In 
order therefore, to be consistent, the skeptic 
should either contend with some visionary phi- 
losophers, that there is no such thing as matter, 
or a material imiverse in existence, because his 
reason cannot point out the manner in which 
they exist ; or else admit that Grod may make a 
revelation of an existence to man hereafter, and 
of circumstances attending that existence which 
are above the comprehension of his reason. 

In order that the subject may be clearly un- 
derstood, let us inquire in the first place, what is 
reason 1 In answering this question, it will not, 
I presume, be considered improper to introduce 
the definition given of it by the learned Mr. 
Locke. He says it is ^ that faculty whereby man 
is supposed to be distinguished from beasts, and 
wherein it is evident he surpasses them.' Reas- 
on, in its operations is fourfold. ^ The first and 
highest' degree of it ^is the discovering and 
finding out of truths ; the second, the regular 
and methodical disposition of them ; the third 
is, the perceiving their connexion ; and the 
fourth, making a right conclusion from them.' 
The first and great object of reason is to discover 
truth. This it attempts to accomplish by a 
careful examination and comparison of things 
and principles which are known to exist, — by 
following causes to the various effects which 
they are capable of producing ; or by searching 
out those causes from the effects which obviously 
hare been produced. In this manner many 
important and useful truths arc \K0\ig'b\.\o^^>DX \ 
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many of the operations and phenomena of nature 
are discovered and satisfactorily explained ; and 
in this manner we are enabled to * look through 
nature, up to nature's God.' But there is a point 
beyond which human reason cannot go ; and 
although it teaches us that there must be an 
infinite First Cause of all things, yet it can tell 
us nothing of his character, or of his purpose in 
giTing us existence. There are other important 
and interesting questions which it cannot solve ; 
whether we shall exist beyond the grave ; and 
if so, what will be our constitutions in eternity, 
are inquiries beyond its reach. Hence, in order to 
answer these questions satisfactorily, revelation 
becomes indispensable. But how are we to 
satisfy ourselves that such a revelation has been 
given us 1 Or admitting it has been given, how 
are we to ascertain the truths it contains, but by 
the aid of reason 1 In short, why are the Holy 
scriptures any more a revalation to man than the 
beasts of the field, if it be not on the ground that 
man is capable by his reason of imderstanding 
them? 

We may now notice the connexion subsisting 
between reason and revelation ; and also the 
proper office of reason in the concerns of religion. 
Revelation is addressed to reasonable beings; 
its principles and requirements are all reasonable ; 
and it is only through the medium of reason, 
that we are convinced the scriptures contain a 
revelation from God to man. Hence, as the 
justly celebrated writer already «vetv\\oTvft.\ ^- 
servesr, * Reason is naturoA reDelallonv, ^V^x^o^ 
ibe Eternal Father of \\gbLl> aTA \wsvvwxi ^ 
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i knowledge, conimunicates to mankind that 
)rtion of truth which he has laid within the 
iSLch of their natural faculties ; revelation is 
atural reason enlarged by a new set of discoveries 
ommunicated by God immediately, which rea- 
son vouches the truth of, by the testimony and 
proofs it gives that they came from Grod. So 
that he who takes away reasorij to make way 
for revelation^ puts out the light of both ; and 
'does much the same, as if he would persil^ade a 
man to put out his eyes, the better to receive the 
"light of an invisible star by a telescope.' 

Our senses are the inlets of all our knowledge. 
By them we discovet the existence of objects 
without ourselves. But it is reason which ar- 
ranges these objects Vith regtilarity in our minds, 
and perfects that which was only begun by the 
operationig of sen^e. Herice every thing which 
is placed by our bountiful Creator within the 
scope of liuman ability is seized upon by the 
[senses, arid converted to useful ^purpose^ by th» 
-mstrumen'tality of reason. There are som 
truths so pliiin and obvious, either to oilr powei 
of '|>erception, or faculties of judgment, that w 
can no more doubt them than we can our om 
"ekisteiice •; And conseVjueritly wc can never a 
mit as true, aiiy principle which contradicts, 
denies them. Of this sort are those propositic 
which "assert that no effect can exist without 
cause adequate to its production — that no org 
ization can exist without an organizer — t 
there can be no law, either moral or physi 
\vjthout a lawgiver; and thai i\o effect 
possibly exceed its cause. ¥ror\\ l\\ese eV^^ 
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obvious principles wo irresistibly infer the exis- 
tence of a Supreme intelligent Being, who is the 
first cause of all things. Any proposition, there- 
fore, which denies the infinite wisdom, or the 
Almighty powerofGkxl, we must reject as untrue. 
We have also, in the profuse bounties of his 
providence, an equally convincing evidence of 
his infinite and impartial goodness ; and conse- 
quently any thing which denies this must also 
be rejected. Admitting these propositions, reason 
will teach us, 1. That it is possible for him who 
constituted the mind of man to enlighten it by 
revelation. 2. That, as a revelation which points 
out an immortal existence to man beyond the 
grave, will increase his happiness, and as Ood is 
infinitely good, it is consistent with his character, 
and therefore probable, that he would make such 
revelation. 3. That such revelation, coming from 
him, cannot possibly contradict any principle 
which he has imparted to us, as undeniable truth, 
through any other medium. 

From what has been said we are able to dis- 
cover, not only the nature of human reason, but 
also its office in the affairs of revealed religion or 
truth. But we should not infer from hence that 
we are to reject every thing in revelation which 
does not come perfectly witliin the scope of 
reason. It has already been observed that there 
are many things which we know, or acknowledge 
to be true, which are above the perfect compre- 
hension of reason. The object of revelation, as 
has been shown, is to make new di8covet\fc% \x^ 
the mmd, which reason co\i\A xicA. x^^Osi^ Xs^a^* 
wbieb it vouches for as true, by <:»x^^fv£i.c«x% '^^ 
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they are from Qod. If therefore, we were t( 

reject every thing in revelation which our reasoi 

could not completely comprehend, it would be 

come altogether useless, and the end for whicl 

it was given to us would be entirely subverted. 

That man is capable of exercising his reasoi 

to advantage, and that it is his duty thus t< 

exercise it in the important concerns of religion 

is obvious from the language of the text, ai 

well as from other scriptures. Our Saviou 

*calls on those, he addresses to judge of them 

selves * what is right.* Now if we adopt th< 

supposition that man is destitute of the natura 

or moral ability of judging correctly, we mus 

consider our Lord as extremely arbitrary an( 

unreasonable in his requirements ; in fact, w( 

must consider him as requiring contrary to hit 

own instructions concerning the requisitions o: 

God on his creatures. In- the chapter fron 

which our text id selected Qhrist plainly teaches 

us that no nlore is required of tts than we are 

able to perform ; and that we shall be guilty ii! 

the sight of God in proportion to our neglect oi 

known duties. * That servant,* says he, * which 

knew his Lord's will, and prepared not himself. 

neither did according to his will, shallike beaten 

with many stripes. But he that knew not, and 

did commit things worthy of stripes, shall be 

beaten with few stripes ; for unto whomsoevei 

much is given, of him shall much be required;' 

Grod hiniself, by the prophet, calls on us in d 

plain and explicit manner to exeircise bur reason^ 

and promises us great blessings in doing it. 

^Come BOW, and let ua leaBoii Xa^<&\\v^X) ^^\\.\!i 
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^h^ Lord, though your sins he as scarlet, they 
shall he as white as snow ; though they he re^ 
like crimson, they shall he as wool.' But I 
need not multiply quotations to prove the pro- 
priety and reatimableness of reasoning on this 
subject. I shall, therefore, proceed cSrectly to 
the main ohject of this discourse, which is to 
show the unreasonableness of the doctrine of 
endless punishment. 

In the discussion of the subject before us there 
are certain principles the truth of which I shal^ 
assume ; as they are admitted true, and their 
importance is urged by Christians of all denom- 
inations. 1 . That Grod has established a moral 
government in the world. 2. That men are 
the subjects of this government ; and, 3. That^ 
as subjects, all men are accountable to him fo^ 
their conduct. With these principles constantly 
in view, the sentiment that God will punish 
men for their sins and acts of disobedience is 
perfectly reasonable ; it is in accordano^ witH 
all our ideas of right and justice. The questio]|;i^ 
then before us is not, whether it is reasonable, 
just, and right, for God to punish his disobedient 
children ; but whether it Is reasonable to sup- 
pose he will punish them w^thput mercy, and 
t without end. 

The only ground on which the advocates for. 
the doctrine of endless punishment have here- 
tofore attempted to support this principle from 
reason is that of the infinity of sin. Sin, they 
say, is an infinite evil ; and consequently 
deserves an infinite, or endle^^ i^wiv\^\£l^t)\.« 
Tbia sentiment is clearly e:st^t^^«ftftt Vj ^^ 
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Westminister assembly of divines, in the follow- 
ing question and answer, found in their cate- 
chism, — * What does every sin deserve 1 Every 
sin deserves God's wrath and curse, both in 
this life, and in that which is to come.' Now 
if this doctrine of the infinity of sin can be 
established as truth, then I admit the doctrine 
of endless punishment would seem to flow from 
it as a natural and reasonable consequence ; 
but, on the other hand, if this principle cannot 
be established ; and if, on the contrary, it can be 
shown that sin is finite and limited in its nature, 
all the support which the doctrine can derive 
from reason is at once taken away. Sin it is 
acknowleged by all, is the act of a finite bemg ; 
and as no one ever thought of attributing 
infinity to any other act of man, we might 
rationally conclude that this, as well as all his 
other acts, was finite. But such is the fondnesss 
of man for his own peculiar opinions, and such 
his anxiety to maintain them, that the clearest 
dictates of reason are often overlooked ; and 
such I conceive to be the case in reference to 
the subject under consideration. Let us now 
examine the difierent grounds on which the 
advocates for the doctrine of the infinity of sin 
have attempted to support their systems. 

1. Sin, it is contended, is infinite, because 
committed against an infinite God. The greater 
the being sinned against, and the more perfect 
the authority opposed by sin, the greater will 
be the crime. As therefore, God is infinite in 
all his perfections, and as his authority over 
^au J8 Also in&nit^ sin^ being agaiuBV lVu« God^ 
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and in opposition to his authority, must conse- 
quently be infinite. This argument certainly 
appears somewhat plausible at first view ; but 
let us examine it — let us bring it to the test of 
Reason and see if it be not more specious than 
solid. Suppose this principle were to be adopted 
in the jurisprudence of our country, or carried 
into practice in the government of families. 
What would be the consequences which would 
follow 1 Surely they would be such as to cause 
all the better feelings of the heart to revolt 
against them. In all civil governments, the 
authority delegated to rulers and magistrates 
by the constitution of the country, extends 
equally over all the subjects or citizens. But, 
I ask, are all these subjects or citizens alike 
guilty in the view of the law for opposing this 
authority 1 This will not be contended for by 
any man in his right mind. On the contrary, 
all governments, even the most despotic, make 
a vide difference in the criminality of the dif- 
ferent individuals who may violate their laws : 
and while they would punish with death the 
man who in the perfect exercise of reason, 
should deliberately commit murder ; the idiot, 
or the insane person who should commit the 
same act, would be screened from all punish- 
ment. Now if the degree of criminality which 
is to be attached to the actions of mankind, is 
to be determined by the dignity of the person 
or authority which is opposed by these actions, 
all such distinctions must forever cease ; the 
idiot, or the insane man deserves \w.^\,\}cifc '^'«xs!w^ 
punisJiment for the same act, «k.» \)cva xci^xv ^Vo 
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is perfectly sane ; and the infant a week old 
should be punished with the same severity for 
disobeying a parent, as the child of ten years. 
The truth is, the degree of criminality attached 
to every act is determined by the actor's knowl- 
edge of right and wrong, and by the amount 
of injury received by the person against whom 
the act is directed ; and not by the dignity 
or the authority of the person sinned against* 
This principle as I have already shown is 
recognized in all governments ; it is adopted 
and put in practice in every family ; and were 
it to be overlooked, or a departure from it 
tolerated, the most unnatural and horrid conse- 
quences would be the result. 

2. It has been argued that sin must be infinite 
because it is the opposite of holiness. Holiness^ 
it is said, is an infinite attribute of God ; it is 
not capable of being divided into parts ; sin is 
opposed to the holiness of God ; not to any 
particular part, as there are no parts, but to the 
entire and perfect holiness of God ; therefore it 
must be as infinite as the holiness itself ; and. 
so, evidently becomes at once, an infinite evil. 
Without stopping to inquire whether holiness 
is, strictly speaking, a single and distinct 
attribute of God ; or whether it is not, on the 
other hand, a principle which attaches equally 
to all his attributes and perfections, which I am, 
for myself, satisfied is the fact ; let us briefly 
examine the premises laid down, and the conclu- 
sion drawn from them. In order that the subject 
may be fully and clearly before us, I will take 
'he liberty to lay down similat Tpi^TEOSfc^^ «wtA. 
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draw like conclusions from them. Wisdom 
and power are infinite attributes of Deity, and 
are incapable of being divided into parts. Folly 
and weakness, being the opposites of wisdom 
and power, are. opposed to these infinite attri- 
butes of God ; not to particular parts of them, 
for there can be no such, but to the whole and 
entire wisdom and power of the Most High, 
therefore they must be as infinite as the wisdom 
and power themselves; and so, evidently become 
at once, infinite evils. Every one must readily 
discover the futility and impropriety of such 
reasoning as this; all must feel sensible of the 
absurdity of speaking of infinite weakness, or 
infinite folly ; and yet by the same process of 
reasoning, which proves sin infinite, on the 
ground I am now examining, we must prove 
the infinity of folly and weakness. 

But, I shall perhaps be met here with the 
assertion that weakness and folly are mere 
negative qualities or principles, being nothing 
but a lack of power and wisdom. Let us then 
notice some other of the attributes of our heav- 
enly Father. Love, truth, knowledge, justice 
and mercy are also attributes belonging to him; 
the opposites of which are hatred, falsehood, 
ignorance, injusUce and cruelty. Will any one 
contend that either of these, as they exist or 
operate in man is infinite? Certainly not; and 
yet there is the same reason for considering them 
in this light, as they are the opposites of the 
attributes of God, as there is on this ground for 
ascribing infinity to sin. But, says the opposer, 
ibe objection founded on lYie nftgeiiM^ o^^v^ ^^ 
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weakness and folly, has not been removed, but 
rather strengthened by the remarks last made; 
as it will be contended that hatred, falsehood, 
ignorance, injustice and cruelty, are only the 
want of love, truth, knowledge, justice and 
mercy. Very well. Prove then that sin is any 
thing but the want of holiness; or cease to urge 
its infinity from the fact that it is the opposite of 
God's holiness. 

3. The infinity of sin has been urged on the 
ground of its behig the transgression of an infi- 
nite law. As "sin is the transgression of the 
law;" if it can be proved that the law which has 
been given to man for the government of his 
conduct, is an infinite law, then, I acknowledge, 
the question is forever settled ; and the infinity oif 
sin must be admitted as an incontrovertible truth. 
On the contrary, if it can be clearly shown that 
the law which man violates by his transgression 
is finite, by a parity of reasoning it will follow 
conclusively that sin is also finite. But what 
are the arguments brought in support of the 
position that the law of God which man*violates 
by transgression is an infinite law? The only 
one which I have ever heard adduced on this 
point is, that this law proceeded from an infinite 
lawgiver. This argument, if it may be called an 
argument, by proving altogether too much, de- 
feats itself. For if wc contend that this law 
must necessarily be infinite, because it proceeded 
from God, then, in order to be consistent, we 
must admit that every being, and every thing 
which has proceeded from him is iik&ivlte ; that 
we ourselves, as we owe our exial^ticeB.xvi^M«t^ 
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thing we have and are to him, are infinite bein^ ; 
and not only oiuselvesy but every insect in the 
dust, yea, and every plant and shrub which 
springs from the earth is also infinite ; which 
would amount very nearly to an infinite absurdity. 
This is not the only, nor the greatest diiBculty 
attendant on the supposition of the infinity of 
the law. We may rationally inquire if finite 
beings can be justly amenable to an infinite law? 
Reason will at once answer this question in the 
negative. The law of God is a reasonable law ; 
it is addressed to moral beings, who are supposed 
to be capable, not only of understanding, but 
of obeying its requirements. If then, this law 
be infijiite, all its requirements must be infinite ; 
and as all the faculties of man are finite and 
limited, it follows that these requirements are 
altogether above his faculties, either to under- 
stand or to obey. Where then would be the 
justice in the infliction of an infinite penalty on 
man, for not conforming to a law which is infi^ 
nitely above his comprehension 1 Every rational 
person must at once discover the impropriety of 
this principle. But should it still be contended 
that this law is infinite, I would ask, can such 
a law be violated or broken ? I acknowledge I 
am unable to form any clear views of an infinite 
law; but if any such law does or can exist, I 
conceive it must be that by which God governs 
the material universe ; by which he guides the 
sun, the stars, and the planets in their regular 
orbits, and preserves eternal oiAfci ^w4L>aax\fiLWi^^ 
throughout the immena'ily of \v\ft^wV^. ^^^x 
admiiting this law could\>e VvoYaV^^^^^a^-^^^'^^'^ 
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be the consequence? Original chaos, and etei 
nal night would take the place of every thin 
fair and beautiful which we now see and admir 
in creation. Then would the 

'* — — earlh unbalanced from her orbit fly, 
Planets and suns rush lawless through the sky ; 
And ruling angels from their spheres be hurled, 
Being on being wreck'd, and world on world ; 
JEleav'n's whole foundations to their centre nod, 
And nature tremble to the throne of God." 

An infinite law would be equal toGrodhimseli 
for he is no njore than infinite ; and it may we] 
be questioned whether it is in the power of Je 
hovah to produce any principle equal to himself 
That " the law of the Lord is perfect" is not onb 
a scriptural, but a rational principle. Its require- 
ments are all perfectly adapted to the capacit] 
and condition of all its subjects ; and its penal 
ties are all suited to their proper ends. Bu 
there is a wide diflference between perfectior 
and infinity ; a principle or thing may be perfect 
in its kind, as perfect love, or a perfect piece oi 
machinery, and yet fall very far short of infinity. 
Hence, we are exhorted to be "perfect, ever 
as om* father which is in heaven is perfect ;'" 
but no one would ever think we can become 
infinite. 

4. There is one other giound on which the 

infinity of sin has been argued, viz. the infinity 

of the atonement. Had not sin been infinite, it 

IS said, there could have been no necessity foi 

an infinite sacrifice to atone iot \V.. W.«tft\Nsia\3M 

observe that the advocates fox l\ift &o^\MVfc.% < 
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the trinity and infinite sin are guilty of a viola- 
tion of the most plain and acknowledged rules 
of argumentation. They introduce two proposi- 
tions, both of which are assumed, and attempt to 
prove each one true by the other. If the infinity 
of sin be the point in dispute, the infinite sacrifice 
which has been made to atone for it is represent- 
ed as an undeniable evidence of the correctness 
and truth of the position. On the other hand, 
in attempting to prove the essential divinity or 
Godhead of the Son, we are told it was abso- 
lutely necessary he should be truly God, as well 
as man; otherwise he could not have made 
that infinite sacrifice which was necessary to 
atone for sin. 

But let us enquire, has an infinite atonement 
been made for sin 1 To this question I am sen- 
sible there are many who would, without the 
least doubt or hesitation, return an afiumative 
answer. 

This sentiment has long been taught and re- 
ceived as a principle of divine truth ; it is plainly 
expressed in the language of many eminent di- 
vines, and by none, perhaps, more clearly than by 
the learned and pious Dr. Watts. In his hymns, 
which have long been used in most christian 
churches, and some of which are of unrivalled 
excellence and beauty, we find the following 
language, — ^When God, the mighty Maker died,* 
— * Behold! a God descends and dies,"* — 'the 
groans of an expiring Gody — and ' crucified 
my God;' with much more oi V\i^ ^?kxct^\xw$wx* 
Now admitting all for which. Iha \xio"eX xfe^o?*^ 
frinitarians ever contended les^olvx^^^"^^^*^^ 
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of Christ^^hat be is the true and essential Deit 
— the uncaused and eternal Jehovah — ^bow, 
ask, can the doctrine of an infinite sacrifice fc 
sin be substantiated? Can self-existence sufife 
and die? Can we admit that he who is th 
source and fountain of life, and ^ who only hat] 
immortality could ever cease to exist? Was ihi 
whole universe, during the time while Omnip 
etence lay crushed beneath ^death's iron hand, 
without an upholder, and moral governor?— 
Tliese questions must be answered in the affir 
mative— -yes, and these answers must be provei 
true — ^before the doctrine of an infinite atone* 
ment for sin can be established as a principle o: 
divine truth. But, in order to obviate thu 
difficulty, and give a degree of plausibility to the 
sentiment, we are told that our saviour, although 
he was truly and essentially God, was also really 
and properly a man ; that he had two distinct 
and seperate natures, the divine and the hu* 
man ; and that it was the human, and not the 
divine nature, which suffered and died on the 
cross. Where then is the idea of an infinite atone-* 
ment in the death and sufferings of Christ ? It 
has gone — ^vanished like the mist before the 
the beams of a mid-day sun. Many attempts, 
it is true, have been made in all ages since the 
introduction of the doctrine of the trinity into 
the Christian system, to explain this intricate 
subject ; by alledging that in consequence of the 
intimate connexion of the divine and human 
natures in Christ, his human nature suffered in 
» much ^renter degree, and that t.\\.e«Qsv3ifi«\m% 
^^re/istr more valualAe and ineiiU»vo\SA Vsin\i 
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sight of God, than would have been the case 
had it not been for this union of natures. But 
after all, as it cannot be admitted that the divine 
nature in Christ could be in the least degree 
susceptible of suffering, these explanations have 
only served, either to perplex the mind, by filling 
it with a jargon of unintelligible mysteries ; or 
to show more clearly the absurdity of the sen- 
timent. 

All this difificultyin understanding the doctiine 
of atonement would be removed at once, if people 
would but attend to the plain, simple language 
of the New Testament on this subject, where 
the word atonement is found once, and once only. 
The passage where it occurs is Rom. v : 2, and 
the apostle there says, 'And not only so, but we 
also joy in God, through our Lord Jesus Christ, 
by whom we have now received the atonement.' 
He, does not inform us that he and his believing 
brethren had received the virtues or the benefit 
of the atonement, but the atonement itself. In 
other passages, the same word in the original 
occurs, and is rendered reconciliation; and in 
every passage where it is found, it evidently 
refers to man, and not to God, as the party who 
receives, or is affected by it. This is the plain, 
scripture doctrine of atonement or reconciliation ; 
and this atonement is vvrhat every true christian 
receives and enjoys by faith in his Redeemer. In 
the death of Christ, he beholds a wonderful 
display of God's unchanging love to perishing 
sinners ; and ' through the blood of the e.v^\\ssas\.- 
ing covenant,' he becomes *teeowc.^e.^ Vc> ^^^*Vv 

/ have now examined everj ^vowcA Qtv^^>^^ 
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the doctrine of infinite sin can possibly be main- 
tained; and I think shown conclusively that 
not one of them is tenable. But as this sentiment 
has been the principal argument in support of 
the reasonableness of endless punishment, it 
deserves some further attention. I will there- 
fore proceed to offer some objections to the sen-, 
timent, which have not, as yet, been noticed. — 
And, 

1. If sin be infinite, all distinction in crimes, 
and all degrees of guilt and criminality in sin- 
ners, are entirely done away. There can be no 
such thing as degrees, or parts of infinity ; con- 
sequently the person who is guilty of one sin is 
just as criminal as he who has committed ten 
thousand; and the man who should wrong his 
neighbor to the amount of one cent, deserves as 
great a punishment as the black assassin, who 
should enter his neighbor's dwelling at midnight, 
murder the unconscious slumbering inmates, 
and set fire to the house. In short, every son 
and daughter of humanity, who has committed 
even what we are accustomed to term the smal- 
lest crime, must sustain the character of an fn/I- 
nite sinner! 

2. This sentiment denies that the sinner can 
ever be justly and adequately punished for his 
sins, or even for the smallest one of them. In- 
finite sin deserves infinite and endless punish- 
ment ; and we are told the justice of God can 
never be satisfied till every sinner has received 
his deserts. But, can this punishment ever be 

indicted! and can the justice of Gk)d, on this 
principle, ever be satisfied 1 "No; lot \xn\J^ ^\.«i- 
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Bity shall end, this punishment can never have 
been endured; and consequently, divine justice 
must, till then, remain unsatisfied. 

3. It is a virtual denial of the final salvation 
of a single individual of the human family. All 
have sinned; and of course, according to this 
sentiment, as has been already shown, have 
become infinite sinners, and are under an infinite 
weight of guilt. Now, how can this guilt be 
removed] It will certainly require something 
superior to itself to remove it ; and what can be 
greater] Not even God himself; for he is no 
more than infinite. It is in vain to talk about 
an infinite atonement, admitting such to have 
been made ; for one infinity can never remove 
another, or counteract its operations. 

4. Finally, it denies the infinity of God himself ! 
It is an absolute contradiction in terms, to say 
that more than one infinite principle can exist 
in the universe ; especially if one be opposed to 
the other in its nature. If therefore, we admit 
that sin is an infinite principle, we must forever 
abandon the idea that any other principle, or even 
God himself, is, or can be infinite. 

You will now, my respected hearers, be able 
to judge for yourselves, whether it is our duty 
as rational beings to receive as divine truth, a 
principle of doctrine so entirely destitute of all 
foundation, and which involves so many contra- 
dictions and absurdities as that of the infinity of 
sin. And if this principle be abandoned, as I 
think it must be by every candid person^ axv<l\l 
we admit that sin is finite m\lsTvaV\3Lt^-^\s^\x:k%^'^ 
lunieed act of a finite ciealut^^, \X. rnxwaX. ^^^^^ 
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unreasonable in the highest degree, to attac 
infinite effects or consequences to it. Reaso: 
therefore, is most clearly against the doctrine 
endless punishment, in this view of our subjec 
for if we have arrived at correct conclusioi 
respecting the nature of sin, we cannot reaso: 
ably believe a just God will inflict for it a punisl 
ment so vastly disproportionate to its demerit.- 
Let it not be supposed that we would underra 
the moral turpitude or the evil of sin, or contei 
that it deserves but little punishment. N( 
every one who has felt its condemning powt 
knows that it is an evil of the greatest magn 
tude, and the procuring cause of most of tl 
real unhappiness we endure in life. All v 
contend for is that it is not infinite in its nature 
consequences ; that it is not beyond the reac 
of that sovereign remedy which God has pp 
vided ; for, if it be infinite, no remedy can ava 
the sinner — ^no power can save him from its d< 
minion, or avert its consequences. 

Some distinguished orthodox divines of it 
present day appear to have become sensible « 
the impropriety of attempting any longer 1 
support the doctrine of endless punishment c 
that of the infinity of sin; and have consequent) 
abandoned this ground as untenable. They no 
teach that men will not be punished eternal! 
for the sins of this life ; but for those they wi 
continue eternally to commit. This, it will I 
perceived, is entirely abandoning the principh 
of the early reformers ; and even of that fi 
famed assembly, whose confession of faith an 
catechism are considered flu^ ^V«^Yi!^^\^ ol i^\* 
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in most orthodox churches. But how do they 
attempt to prove the endless continuance of sin ? 
Do they appeal directly to the testimonies of 
divine inanpiration ? No ; were they to do this, 
they would be met with express declarations to 
the contrary. They would there learn that, 
^ for this purpose the son of God was manifested, 
that he might destroy the works of the devil ;* 
and, * to take away our sins ;' — ^that he is the 
* Ls^b of God, which taketh away the sin of the 
world ;' that * he must reign, tiU he hath put 
all enemies under his feet ;' — and surely, sin is 
an enemy ; and finally, that death, the last 
enemy, the consequence and wages of sin, shall 
be destroyed. What then is the process of rea- 
soning by which they attempt to estabUsh this 
principle % It is by analogy. The sinner, say 
they, leaves this world unreconciled to God, 
and with all his sinful propensities with him ; 
therefore, as he has sinned through this life, he 
will continue to sin eternally ; and consequently 
eternally remain a subject of wrath. 

Now as this is nothing but bare assertion, 
unaccompanied by the least evidence to support 
it, I might pass it by as such, and take no far- 
ther notice of it until it is proved true. But as 
this would be following a bad example, I will 
proceed to show that it is entirely groundless. 

All the hopes we can have of an existence 
beyond the grave must rest altogether on the 
strength of scripture testimony. Neither reason 
nor philosophy were ever yet able to implant in 
the heart of man a hope wbic\x\% ^ ^>i£L ^i '\p^- 
mortality/ nor to assure Yum \)a»X.\l \i^ ^«^ 
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he should live again. Neither can they tea< 
us, admitting we are to live beyond the prese; 
state of existence, what bodies or constitutio: 
we shall possess in an immortal state. Wfa 
then say the scriptures on this subject 1 T 
same passages which assure us we shall li 
again, clearly point out to us what bodies i 
shall have in eternity. Paul, writing to 1 
Corinthian brethren, when speaking of deal 
and the resurrection to Ufe and immortalil 
says, — * It is sown in corruption, it is raised 
incorruption ; it is sown in dishonor, it is raii 
in glory ; it is sown in weakness, it is raised, 
power ; it is sown a natural body, it is raised 
spiritual body.' It was not my intention, in t 
present discourse, to make much use of scri 
ture testimony, as the design of it would r 
lead me to that course. But, as the position 
am now examining rests merely on assertic 
without any arguments to support it, it becai 
necessary in this instance to have recourse 
scripture, in order to obtain data on which 
found an argument. Prom the informati 
which the language cited gives us of the cc 
stitution of man in an immortal state, we 
once discover that, in reasoning on what w 
be in a future existence from what we know 
the present, analogy entirely fails us. We c 
no more tell what the conduct of a man will 
in eternity, from what we see of his conduct 
this life, than we can tell what will be t 
motions of the butterfly, by observing the moi 
ments of the worm from which it is produce( 
In this world we have u^Vxu^l liodfes^ coj 
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; posed of the grosser elements of matter ; in the 
I World to come we shall have spiritual bodies. 

(In this state of being, our bodies are corruptible; 
b the next, they will be incorruptible. Here, 
\ we are weak and comparatively helpless ; there, 
[ (his weakness will be succeeded by power suf- 
I ficient for all purposes. Now, by reason of our 
fleshly lusts and passions, we are often led into 
inch courses of life as render us dishonorable ; 
Iben, all our faculties will operate together in 
lach a manner as to render us glorious. These 
ve plain and natural deductions from the lan- 
guage of the apostle ; and I now ask, is it rea- 
ionaUe to suppose, with such constitutions, 
and in such a condition, that men will continue 
eternally to sin 1 

I have now, I believe, examined every ground 
on which the believers in endless punishment 
have ever attempted to support the idea of its 
teasoftableness ; there may be others, but if so 
I am unacquainted with them. We have seen 
that the long cherished notion of the infinity of 
an is without foundation ; and on bringing it 
to the test of reason, (and its advocates have 
never attempted to support it by the scriptures,) 
it has vanished like the ^ baseless fabric of a' 
vision.* The endless continuance of sin, in a 
spiritual and immortal constitution, has also 
been shown to be contrary to the clearest and 
plainest dictates of sound reason ; and thus the 
whole foundation on which the reasonableness 
of this sentiment is or can be predicated is en- 
tirely gone — it has crumbled into dw^V., 
J might now, perhaps, with pio^xvfcV^ ^ Sxewj^sa 
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the subject, having shown that the doctrine 
under consideration has no foundation in reason; 
but I wish to present one other view of it, in 
which its opposition to reason must be apparent 
to all who will allow themselves to exercise 
their reason upon it. Rewards and punishments, 
in order to be reasonable, must be apportioned 
to the merit or demerit of those who are their 
recipients. Now if an infinite and eternal dis- 
tinction is to be made in the condition of man- 
kind, in a future state of existence, and if this 
distinction is to be founded on the characters 
which the different individuals form and sustain 
in this life, does not reason clearly show that 
this distinction is altogether disproportionate to 
the difference which exists in the characters of 
men in this world 1 

In order to illustrate the subject more fuUy 
let us suppose virtue and vice, or righteousness 
and sin, to be divided into one hundred degrees 
each ; and that the dividing line in thecharacters 
of men is fifty. Between eternal life in the 
kingdom of heaven, and eternal condemnation 
in hell, in the common acceptation of the terms, 
there is the greatest imaginable, not to say 
infinite difference. Reason, therefore, will teach 
us, that a person, in order to be justly entitled 
to the kingdom of heaven, should possess the 
whole hundred degrees of virtue or righteous- 
ness ; and on the other hand, for a person to be 
justly subjected to the endless suffering of hell, 
he should possess, or be guilty of all the degrees 
of sin ; or in other words, that he should be 
wholly sinful^ without tkie leocat xcmlVvxx^ ^f 
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Qess in his whole character ; and unless 
distinction— this total difference in the 
icters and conduct of men does exist, that 
;m which awards to human righteousness 
lal life, and to the wickedness of men in- 
inable wo, is manifestly inconsistent and 
sisonable. But the difficulty does not end 
; suppose a man to possess fifty one de- 
I 9f rigteousiiess, and forty nine of sin ; as 
ands on the favorable side of the dividing 
he would according to the system under 
deration be entitled to eternal life. How, 
len is he to receive his punishment for his 

nine degrees of guilt ? As it is denied 
sin is punished in this life, is it not clear 
he will eternally escape the punishment 
h he justly deserves 1 On the other hand, 
lay suppose a man possesses fifty one de- 
i of sinfulness, and forty nine of righteous- 
; as he is on the unfavorahle side of the 
he would, of course be consigned to remed- 

wo. When will he receive the just 
rd for his righteousness 1 And I would 
re further, how can it be said that God 
5rs to these two individuals, or to either of 
I, according to their deeds ? 
It to this it will probably be answered, all 
, while in a state of nature, and before 
riencing the influence of divine grace on 

hearts, are altogether sinful in the sight of 

destitute of all true righteousness or good- 

; and consequently, God regards all their 

act as well as their characl^i ^\^Xv ^'a»^.^- 

Uion ; thai the influence ol v\i\» ^^c>^ ^ 

*<5 



30 si:rmons on 

such as to effect a radical and entire change, not 
only in the outward conduct, but also in the 
affections of those who feel its operations ; so 
that those who before this change were alto- 
gether sinful, and * vessels of wrath fitted to 
destruction,' now become * vessels of mercy,* 
prepared for eternal felicity. Now this again is 
an entire assumption of facts — a bare assertion 
unaccompanied with any proof, either from 
revelation, reason, or experience. This senti- 
nAent is not only unfounded in scripture and 
reason, but it is directly contrary to what we 
see and know to be truth. Search among the 
children of men — go to those countries where 
the light of the gospel has never shone — ^where 
the name of the Saviour was never heard, — and 
you cannot find an individual who is entirely 
destitute of all goodness — ^in whom none of 
those pure and amiable affections which Grod 
himself has implanted in the human heart is 
never exercised. And O, tell me not these are 
all sinful in the sight of him who gave them — 
tell me not that the affection, care and kindness 
of parents for their children are unholy and sin- 
ful, — and tell me not that the gratitude, love, 
and obedience of children to their parents are 
odious in the view of Him who has commanded 
them, although they operate in the bosom of an 
unregenerate heathen. On the other hand, 
look at those who profess to have passed through 
this great and marvellous change, even those 
who have been truly regenerated by the influ- 
ence of God's spirit ; are any perfect in good 
works f Are there any who ^;os8^«» oi ^x<ftTcise 
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BO unholy passions or propensities 1 No ; not 
one. And is sin committed by a regenerate 
person less odious in the sight of €rod than if it 
were committed by one who never enjoyed the 
light of divine truth i To suppose this would 
be to reverse all our ideas of propriety, and to 
disregard the maxims and instructions of our 
Redeemer. 

The truth is, in the human character there is 
every gradaticm and degree of virtue and vice, 
from the most perfect Christian, to the most 
abandoned wretch who disgraces humanity. 
These degrees and gradations are very numer- 
ous, and consequently minute ; and such is the 
nature of human actions — so various are the 
springs irom which they iSow, that it is often 
^fficult to tell 

' Wbera eads the ▼irtu« or begins the vice.' 

As the man who should claim heaven and 
immortal feUcity, for even the most perfect 
righteousness of which human nature is capable 
womld be altogether more unreasonable in his 
demands than the laborer, who, for one day's 
services, shoidd claim a rich estate ; so it is 
equally unreasonable and absurd to suppose that 
a frail, finite mortal can deserve the pains of an 
endless hell for the sins of this transitory life ; 
or that a Grod of infinite justice and mercy will 
infiict those pains on his dependent children. 

The doctrine of endless, unmerciful punish- 
meat, is not, like that of the trinity, and some 
other kindred absurdities, one oi vVvoi^^ ^<;^\xvsi»^ 
which itB advocates conleiid \» «3ow% vJca i.^8»^>a. 
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of reason. No ; we can clearly understand it ; 
and never, while blest with understanding, can 
we embrace, as a truth of God, a doctrine so 
diametrically opposed to all the dictates of 
enlightened reason. Nor need we indulge the 
belief that the eternal Father of our spirits, who 
has so highly distinguished us from the rest of 
creation, by, the gift of reason, hais ever required 
his rational ofibpring to disregard its clearest 
ictates, in the investigation of revealed truth; or 
that he will hold us guilty at his impartial tribu- 
nal for rejecting those dogmas which it so clearly 
condemns. 
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SERMON H. 

THE DOCTRINE OPPOSED TO THE ATTRIBUTES 

OF GOD. 

I John iv : 16. — *Godi$love.^ 

A belief in the existence of a supreme and 
intelligent First Cause of all things is commmi 
to mankind in all ages of the world. That the 
material universe, with all its vast, comji^cated, 
but perfect machinery, is not the producticm of 
blind chance, and that it has not forced itself 
into existence, are truths so evident to the 
minds of all intelligent beings, that it is most 
appropriately said, ^ the fool hath said in his 
heart there is no God.' To borrow the appro^ 
priate language of Dr. Paley, ^ there cannot be 
design without a designer ; coi^jg^vance without 
a contriver ; <^er without choice ; a Angement 
without any thing capable of arranging :' and 
when we see, in the stupendous faj^c of the 
universe, and in the economy of nature, such 
manifest design, such wonderful contrivance, 
such perfect order, and such just arrangement 
of all its parts, we can almost as easily disbelieve 
the existence of all we see, as we can reject the 
belief that they owe their existence to qxl vs&k- 
oiteljr wise and powerful .¥ii«\. C^\ra«« 
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unreasonable in the highest degree, to att 
infinite effects or consequences to it. Reae 
therefore, is most clearly against the doctrin 
endless punishment, in this view of our subjc 
for if we have arrived at correct conclusi 
respecting the nature of sin, we cannot reas 
ably believe a just God will inflict for it a puni 
ment so vastly disproportionate to its demerit 
Let it not be supposed that we would underi 
the moral turpitude or the evil of sin, or cont 
that it deserves but little punishment. 1 
every one who has felt its condemning poi 
knows that it is an evil of the greatest mac 
tude, and the procuring cause of most of 
real unhappiness we endure in life. Ail 
contend for is that it is not infinite in its natur 
consequences ; that it is not beyond the re 
of that sovereign remedy which God has 
vided ; for, if it be infinite, no remedy can f 
the sinner — no power can save him from it 
minion, or avert its consequences. 

Some distinguished orthodox divines o 
present day appear to have become sens 
the impropriety of attempting any Ion/ 
support the doctrine of endless punishm* 
that of the infinity of sin ; and have conse( 
abandoned this ground as untenable. T) 
teach that men will not be punished e 
for the sins of this life ; but for those tl 
continue eternally to commit. This, 
perceived, is entirely abandoning the 
. of the early reformers; and e\eii o^ 
Gained assembly i whose ooBiessVoiic 
catechism are considered iTae sleitvJ 
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in most orthodox churches. But how do they 
attempt to prove the endless continuance of sin ? 
Do they appeal directly to the testimonies of 
divine inspiration 1 No ; were they to do this, 
they would be met with express declarations to 
the contrary. They would there learn that, 
' for this purpose the son of Grod was manifested, 
that he might destroy the works of the devil ;' 
and, * to take away our sins ;' — that he is the 
* Lamb of Grod, which taketh away the sin of the 
world ;' that * he must reign, tiU he hath put 
all enemies under his feet ;' — and surely, sin is 
an enemy ; and finally, that death, the last 
enemy, the consequence and wages of sin, shall 
be destroyed. What then is the process of rea- 
scming by which they attempt to establish this 
principle % It is by analogy. The sinner, say 
they, leaves this world unreconciled to God, 
and with all his sinful propensities with him ; 
therefore, as he has sinned through this life, he 
will continue to sin eternally ; and consequently 
eternally remain a subject of wrath. 

Now as this is nothing but bare assertion, 
unaccompanied by the least evidence to support 
it, I might pass it by as such, and take no far- 
ther notice of it until it is proved true. But as 
this would be following a bad example, I will 
proceed to show that it is entirely groimdless. 

All the hopes we can have of an existence 
beyond the grave must rest altogether on the 
strength of scripture testimony. Neither reason 
DOT philosophy were ever yet able to imijlaat ia 
he heart of man a hope wloadctSa *" SmSl ^\ xsss.- 
iorUUty,' nor to assure ViVm \)aa.V.\i V^ ^^^ 
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Whilst, therefore, reason teaches us there must 
be a God — ^whilst the whole creation proclaims 
his being, and the infinitude of his perfections-— 
whilst Hhe heavens declare' his glory, ^ and the 
firmament showeth his handy work,' they all 
continually remind us that none can *by search- 
ing find out God,' — none can ^find out the Al- 
mighty unto perfection." But although it is 
impossible for frail, shortsighted m<Nrtal8 to obtain 
a perfect knowledge of him whose ways are 
inscrutable and *past finding out,' yet he has 
been pleased to make all those revelations of 
himself, which are necessary to promote the well 
being of his intelligent offspring. The immense 
volume of nature which is spread open before 
us, is full of useful instruction. In it we behold 
magnificent displays of the creative energy, the 
directing wisdom, and preserving goodness of 
the Almighty, — ^we can here trace with ever 
new and increasing delight, the evidences of 
his parental care for all his dependent creatures. 
But it is in the volume of divine inspiration, 
that our Creator has most fully revealed himself 
to the chil^n «^|nen. It is here he has pro- 
claimed hi^sbie, ^The Lord God, merciful and 
gracious, long steering, abundant in goodness 
and truth, keeping mercy for thousands, for- 
giving iniquity and transgression and sin, and 
that will by no means clear the guilty." Here 
we learn his nature, which is spiritual ; and 
his character, which is that of a Father. Here 
we learn his essence, which is love ; and here 
bIbo, we are made acquainted with his glorious 
purpose in the creation of maia^ andlcda g^aciou&i 
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desigHS respecting the final and eternal destina- 
tion of his earth-bom children. And by a care- 
ful examination and comparison of the lessons 
of instruction imparted to us in the book of nature 
and the book of grace, we shall find them all to 
harmonize and perfectly to agree. With these 
means of instruction within our reach, and with 
capacities to understand all which is necessary 
for our real good, if we fail of obtaining a suitable 
knowledge of our heavenly Father, it must be in 
consequence of our own neglect. Let us then, 
with a humble, though firm reliance on God for 
his assistance, enter on the investigation of the 
subject before us, with all that candor which its 
importance demands ; and let us endeavor, from 
the lights of nature, of reason, and revelation, to 
dtaw forth that knowledge of the attributes and 
perfections of our great Creator, which will 
render us truly wise. 

That God is ONE, undivided and indivisible, 
in his essence and his existence, is not only one of 
the plainest dictates of reason, but is in accord- 
ance with the whole testimony of scripture.— 
The unity of Grod is demonstrable from the same 
evidences in nature which prove his existence. 
Iliroughout the immensity of his works, so far 
a4i the Ughts of science and philosophy have been 
able to penetrate, the same unerring laws pre- 
vail. Unity, not only of design, but of operation, 
is every where apparent. The same principle 
^hich regulates the motions of the earth, con- 
tTols the movements of all the heavenly \«3A2k&%- 
Trhe principle of animal \\{e \s \>a& ^wcafe^s^'^S 
living creatures ; the same mTfta.xv^^ va.Xs'^*^ 
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These are incontrovertible evidences that God is 
one ; and the scriptures abundantly corroborate 
this truth. * Hear, O Isreal, the Lord our Qoi 
is one Lord,' is called ^ the first of all the com- 

•. mandments ;* and not only our Saviour, but the 
apostles taught this as a fundamental article of 
the Christian faith. This principle we shall 
find of great importance in the illustration of 
our subject. 

^Whatsome theological writers have called 
the natural^ but which we may, perhaps, more 
appropriately term the necessary^ and incommu- 
nicable attributes of Deity, are self-existence, 
independence! omnipresence, immutability, and 
eternity. As a particular consideration of 
these, any further than they serve to impress 
our minds with a sense of the absolute infinity 
of our Creator, and to convince us of the necessary 
perfection of his other attributes, is not essenticd 
to the illustration of our subject, we shall deem 
any additional remarks concerning them un- 
necessary. 

The attributes of God with which we are at 
this time more particularly concerned, are those, 
by the exercise of which he created the universe, 
and gave to it its fixed and immutable laws, — 
by which he imparts life, and all faculties to 
animated beings — governs the moral worlds—dis- 
penses suitable rewards and punishments to the 
subjects of his moral government, and commu- 

. nicates happiness to all creatures, according to 
their various capacities for enjoyment. These 

Aave usually been denominated knowledge* 

wisdom, power, love, t(U\b^ )\ia\k% ^aJL \xv»tti^. 
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As we are ourselves capable, in a degree, of 
possessing and exercising these principles or 
attributes, we are consequently able to under- 
stand something of their operations, not only as 
they exist in oiirselves, but as they are exhibited 
to us in the works and ways of God. And the 
more perfectly we understand them as they exist 
in him, the more nearly we shall be able to re- 
semble him, and the more happy shall we render 
ourselves. 

Knowledge may be defined as that attribute 
of Jehovah, by, or through which he has a 
perfect comprehension of all things, whether to 
us past, present, or to come. Strictly speaking, 
there can be with him neither past nor future ; 
but all is one * eternal now.' He * must knotCt 
intimately' and perfectly, * the constitution and 
properties of all the things he created;' and 
con3equently,all their actions, and their influence 
one upon another — all the changes which can 
be eflected by these actions, and by the trains of 
moral and phj'^sical causes which he has put in 
operation. That this knowledge is infinite, or 
unlimited, we infer from his omnipresence and 
eternity. Wherever he acts, there he is, *and 
whele he is, he perceives.' If we admit that 
any thing can transpire in relation to any of his 
works, which he did not from eternity perceive, 
or foreknow, we must suppose, that at the time 
such thing or event does transpire, he receives 
an accession of knowledge ; which would be to 
suppose his knowledge finite and limited. To 
say God foreknows the great or important events 
whicli transpire in the world, swcVx %.% xXv^x^^^- 



lutions of states and empires, and the fate ef 
monarchs or other individuals and at the same 
time does not know all the conduct and move- 
ments of every living creature, would be in efFect 
to say he foreknows events without knowing 
the causes which conduce to them ; for the 
movements of a small insect may cause the rev- 
olution of an empire. But the testimony of the 
scriptures is sufficient to decide this question, 
and to put it forever at rest. * Known unto 
God are all his works from the beginning,' — 
* God is greater than our heart, and knoweth all 
things,' — * Great is our Lord, and of great power ; 
his understanding is infinite,' are expressions of 
inspired writers, which cannot be easily misun- 
derstood. 

Some have considered knowledge and wisdom 
synonymous expressions ; and hence, one has 
been defined, or explained, by the other. But, 
as Dr. Paley jusly observes, * in strictness of 
language, there is a difference between them ; 
wisdom always supposing action, and action 
diif^cted by it.' I am not able to give any clearer 
definition of wisdom, than to say it consists in 
the arranging and combining of the elements 
or principles of knowledge ; and in directing 
them £J1 to their proper ends and uses. The 
oerfect or infinite wisdom of God is clearly ex- 
hibited in the works of creation — in the perfect 
arrangement of all the parts which compose the 
whole universe — in the order and harmony 
which prevail throughout the immensity of his 
works — in the perfect adaptation of causes to 
produce their intended effects, and of means to 
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Cheir desired ends — ^in the subserviency of partt 
to the whole ; and in the conformity of all 
things to the purposes for which they were ob- 
viously created. With such demonstrations of 
the infinite wisdom of the great Creator as w^ 
behold whenever we open our eyes on his worfcs^ 
we can need no evidence from the scriptures to 
confirm our opinions. 

Power is the ability of any being to do, or 
not to do, according to his wiU. The power of 
God may therefore be defined as * that attribute 
or perfection whereby he can do whatever hd 
has purposed to do, and hinder what he will not 
havedone.^ It also denotes his absolute right and 
authority over all his works. Omnipotent, or 
almighty power is justly ascribed to GrocL Noth- 
ing short of this could speak a world into exis- 
tence, either from nothing, or from organic, but 
unorganized matter. Nothing but this could 
sustain a universe — roll forward the mighty 
wheels of nature, and control the vast affairs of 
creation. And nothing «lse could infuse lif^ 
and animation into more insensitive matter ; or 
cauBe a clod of earth to live, move, feel, think 
and enjoy. Whilst we ourselves exist we cannot 
want proofs, either of the existence, or continued 
exercise of Almighty power in our heavenly 
Father. But, while the power of God is not, 
and cannot be bounded or controlled by any 
other being, nor by any exterior circumstances 
whatever ; we must not admit the supposition 
that it enables him to do, or act contrary to IlU 
own nature ; for we leain iiorcv \)cift %c.Tv^v»t^'^> 
that there aio eoxne thixxga vj[\u5;\i\kft «Ma5>^^^' 
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it is as necessary to give to every one what of 
right belongs to him, as to inflict punishment on 
the guilty, — to award to individuals property 
which has been unjustly taken, or witholdea 
£rom them, or an equivalent for it, as it is to 
punish the person who has taken it. But when 
this attribute is contemplated in our heavenly 
Father, it is supposed, by too many, to consist 
altogether in the infliction of punishment. The 
justice of God has been considered two-fold, 
retributive, and vindictive. Retribution signifies 
* repayment,* or * return accommodated to the 
action.' A righteous retribution from God to man 
is not only a plain, doctrine of the scriptures, but 
one which is conformable to reason, and our 
own experience. God *is a God that judgeth 
in the eaith ;* and not only the ' righteous' but 
the * wicked and the sinner' are justly ' recom- 
pensed' by him. None can transgress his laws 
with impunity ; and none can obey them from 
the heart, without receiving an adequate reward. 
The righteous man, therefore, is as much enti- 
tled, injustice^ tothatpeaceof mind, and freedom 
from condemnation, which are the rewards of 
obedience, as the sinner is to the guilt and con- 
demnation which are the consequences of un- 
righteousness. 

It is acknowledged that all the punishments 
which God inflicts in this world are emendatory ; 
or, in other words, that they are of the nature 
and character of parental chastisements, and 
intended for the reformation of the sinner. But 
in the coming and eternal world, we are told it 
wJIJ be different ; for although ttie i^wuvsVvment 
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which will be there inflicted will be altogether 
more severe, and the suffering more intense than 
what can be endured in this life, yet it will not 
be intended for the good of the sufferer, and 
consequently, th^ justice ';7hich inflicts it will 
be vindictive. I can conceive of no sentiment 
more abhorrent to all the better feelings of the 
human heart than this. Vindictive justice is, in 
fact, a contradiction in terms. By vindictiveness 
we understand a revengeful temper or disposition 
of mind ; and we have not the least hesitation 
in pronouncing such a spirit in man, most odious 
apd detestable. Revenge always presupposes 
an injury received, either real or imaginary ; 
and the reception of an injury as necessarily 
presupposes imperfection or weakness ; other- 
wise there could be no liability to receive such 
injury. To say, therefore, that God can receive 
an injury, is to say he is imperfect ; and to say 
he does, or can exercise vindictive wrath or 
anger, is to degrade his character to the level 
of the wild and ferocious savage, who exults in 
the groans and agonies of his expiring foe. Yea, 
it sinks him far below this level ; for the most 
merciless savage could never be induced to inflict 
such tortures upon his offspring as we are taught 
the *God of love' will inflict on his own children. 
Away, then, with this horrid and blasphemous 
sendmeut ; and let us no longer dignify with 
the .name of justice that barbarous principle 
which at best can only claim the appellation of 
revenge, cruelty, and unfeeling ferocity. 

We have considered the ^uatvc^ ol ^St^ i^.'e* 
r^iiibative ; and it has been b\vo^ \\v^\iava^v«^ 
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of it is both scriptural and reasonable. But I 
conceive this definition is not sufficiently full 
and explicit to give us a perfect view, or under- 
standing of this divine attribute ; and for this 
reason I shall proceed to introduce some others, 
which have been given by learned and eminent 
writers, and which have been generally received 
as correct. Perhaps there is no definition of 
divine justice which has been more generally 
received than that which represents it as good- 
ness directed by wisdom. This will hold good 
with respect to parental justice in man, as well 
as in God ; and can therefore be clearly defined. 
The natural love of a parent for his child will 
prompt him at all times to do those things which 
tend to promote the happiness of the beloved 
object. If the parent consulted only the present 
enjoyment of the child, he would withhold from 
him nothing which would contribute to present 
delight ; but his wisdom, imperfect as it is, 
teaches him that some indulgencies which cause 
present pleasure will produce futm*e suffering ; 
and consequently, justice to hi^ child impels 
him to withhold them. Such however is the 
imperfection of human wisdom, that many of 
our acts towards our children, though prompted 
by the best of motives, often operate to their 
injury or injustice. But not so with our heav- 
enly Father; his unbounded parental goodness 
is directed by unerring wisdom ; and conse- 
quently, in this view of his justice, no act of 
his can be a real, or final injury to any of his 
D^hildren. How then, I ask, can the infliction of 
^adleas sufferings without lYie \eb«i &^\^Qf 
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BO unholy passions or propenmties t No ; not 
one. And is sin committed by a regenerate 
person less odious in the sight of G!od than if it 
were committed by one who never enjoyed the 
light of divine truth ? To suppose this would 
be lo reverse all our ideas of propriety, ajid to 
disregard the maxims and instructions of our 



The truth is, in the human character there is 
every gradation and degree of virtue and vice, 
from the most perfect Christian, to the most 
abandoned wretch who disgraces humanity. 
These degrees and gradations are very numer- 
ous, and consequently minute ; and such is the 
nature of human actions — so various arc the 
springs from which they flow, that it is often 
difficult to tell 

' Wfaere endi iha Tiriiia or begini iha tic*.' 

Ab the man who should claim heaven and 

intmorlftl felicity, for even the most perfect 

rigfcteouBness of which human nature is capable 

would be altogether more unreasonable in his 

I denands than Ihe lalKirei, who, for one day's 

( aerVices, should claim a rich estate; so it is 

^y unreasonable and absurd to suppose that 

m% finite mortal can deserve the pains of an 

' '} for the sins of this transitory life ; 

d of infinite justice and mercy will 

B pains on his dependent children. 

~ jae of endless, unmerciful punish- 

* ,t of the trinity, and some 

Kl, OIW of t^UKI^ fta^TVOKA 

end is e3cKn« *OQft \<»k> 
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the darling attribute of God ; and in the lan» 
guage of inspiration we are told he *delightetV 
in it. It is displayed by our Father in heaven 
towards his children, in delivering them from 
that guilt which is the cause of their condemna- 
tion and unhappiness. Mercy has been supposed 
to consist in the deliverance of men from the 
punishment which strict and impartial justice 
would inflict on them for their sins. But, a 
moment's reflection will convince us that this 
is setting the attributes of the Deity in hostile 
array, one against another; so that if one receives 
its full demands, the other must remain unsatis- 
fied. It will be in vain to say that the justice 
of God has been satisfied, by the sufferings and 
death of Christ, in such a manner that mercy 
can now fiow to the sinner, without infringing 
the demands of justice ; for this, besides being 
unwarranted by the scriptures, * would be, in 
effect, saying that justice has no claims on the 
sinner ; and of course can inflict no punishment. 
That the mercy of God is not in opposition to 
his justice we learn from the explicit language 
of the Psalmist ; — 'Also unto thee, O Lord, 
belongeth mercy ; for thou renderest to every 
man according to his work.' 

Such are the glorious attributes which, by the 
common consent of all enlightened Christians, 
are ascribed to the adorable Parent of creation ; 
and it is conceded by all, that he possesses them 
in an infinite, or perfect degree. Although it is 
impossible for us, by the utmost exertion of our 
mental faculties, to form any adequate ideas of 
Jo£nity, yet ovtr conceptions oi tiie ^xl^cx\s>u^ 
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of God are amply sufficient for all our purposes. 
They are such as lead us to consider him worthy 
of all adoration, and of unshaken confidence. 
We must be fully sensible, in view of these at- 
tributes, that he possesses both the will and the 
ability to do all things for the greatest possible 
good of the whole universe ; and that, not only 
in time, but through eternity, he will remain 
the same kind Father, and unchanging bene- 
factor of all his intelligent offspring. 

As the attributes which have been considered, 
are all supposed to be infinite — as they are not 
opposite, or contradictory to each other, in their 
nature or operations — and as, in reality," but one 
infinity can exist, it is necessary, in order to a 
correct understanding of our subject, that we 
ascertain some point, or principle, in which they 
can all centre and harmonize. This principle 
is presented to us in the language of the text, 
— Ood is love. In no part of the inspired writ- 
ings is either of his other attributes introduced 
to express his essential nature or character ; for 
although he is all powerful, just, and wise, yet 
he is never called either power, justice, or wis- 
dom in the abstract. The apostle, in the lan- 
guage immediately following the text, proceeds 
to illustrate and enforce the important principle 
which he had laid down ; and says, * he that 
dwelleth in love, dwelleth in God and God in 
him.* Hence we may rationally and safely 
conclude, that, however different or various the 
attributes of Cfod may appear to us, as they are 
exercised towards the children of men they are, 
none of them, opposed to thepiVncv^^ ^i ^Vavos^ 
Mod uncbangeaM^ lore. 
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The view which has now been taken of 1&6 
mibject before us presents us more clear and 
consistent conceptions of the character of the 
Divine Being than any other wliich can be pre- 
sented ; and, more than any other, it tends to 
reconcile us to the varied allotments of his Prov- 
idence. In the world of mankind we discover 
all grades of human character, and all condi- 
tions of which we can conceive ; these different 
characters and conditions of men render different 
manifestations of the divine attributes necessary; 
and these, we find by experience, are made by 
our heavenly Father. When a person becomes 
depressed in spirit, either from the temporal 
calamities which he suffers, or from a sense of 
his own sinfulness, God frequently manifests 
himself as a being filled with kindness and ten- 
der compassion towards the sufferer ; and this 
manifestation of his attributes, which all har- 
monize in love, is called mercy. When he sees 
his children [ilacing their affections, in too great 
a degree for their own good, on any of the per- 
ishing things of this world, by an exercise of 
his power he often removes from them the be- 
loved object ; but this is as much an act of his 
love as any other, because intended for the final 
good of the creature. Many times we see per- 
sons pursuing a careless and thoughtless course 
of life, totally regardless of those things which 
make for peace ; until, by some sudden and 
unexpected interposition of Providence, they 
are aroused from their stupid indifference, and 
led to those reflections and that course of life 
which alone can impart true happiness. 
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But in Bothing, perhaps, do we discover a 
more full ainl perfect display of the goodness of 
Grod, and the agreement of his attributes in that 
of love, than in the infliction of a just and equit- 
able punishment for sin. There are those to 
whom he has manifested himself as a kind and 
merciful F^^rent, in times of afflicti(m, — ^wbo 
have been taught by him the impropriety of 
placing their affections, and centering their 
hopes of happiness on the things of this worlds 
and who have been awakened by the interposi* 
tion of his Providence to a sense of their situa* 
tions, and their accountability to him ; who^ 
nevertheless, persist in disobedience, and become 
hardened in iniquity. The moral condition of 
such person requires more severity; and the 
love of God as well as his justice demands its 
infliction. This sentiment is abundantly con* 
firmed by the testimony of scripture. *For 
whom the Lord loveth he chasteneth, and 
scourge th every son whom he receiveth.' * As 
many as I love, I rebuke and chasten.' The 
apostle also expresdly infonyas us that Grod chas- 
tens us ' for our profit, that we might be parta- 
kers of his holiness.' Thus we discover the 
attributes of Deity, all operating together in the 
most perfect harmony for the final good of the 
sinner. Eternal love seeks the salvation of 
man ; and eternal justice goes hand in hand 
with it in efiecting this glorious object. 

We are now prepared to introduce the direct 
inquiry — ^is the doctrine of endless punishment 
ccmsistent with the attributes and perfectiow^ ^1 
God ? In answering this que^VMm^ Vx xci^i "k^ 
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be improper to go back in ima^nation to t&^ 
period in eternity, (if I may be allowed the ex- 
pression,) which immediately proceeded the cre- 
ation of the material universe. It must be ad- 
mitted that in giving existence to rational be- 
ings, endowed with such capacities for enjoy- 
ment as man is, God acted from some motive ; 
to deny this would be to deny his supreme in- 
telligence.' As his attributes and perfections 
must all b^ co-eternal with himself, he must ne- 
cessarily have always possessed within himself 
an infinite fullness of happiness and gtory ; and 
consequently to promote or secure tkese coM 
not have been his purpose. What then, I ask, 
was. this purpose ? ' As it is the nature of love 
to seek the happiness of it» objects, so we are 
constrained to believe that the only purpose of 
infinite love in conferring^ existence was to be- 
stow iiappiness ; any other conclusion at which 
we can arrive, would amotint to a denial of tho 
unbounded love of God. 

It cannot be said that the gift of existence ta 
any being who, in the final issue of that exis- 
tence, is, on the whole, a loser by it, is an act 
of love ; and it is altogether immaterial wheth- 
er this final loss be in consequence of a decree, 
or purpose of the being who gave him existence, 
or of an agency which he received at his creation. 
Leaving out of the question, then, that horrid 
sentiment which teaches that the endless 
wretchedness of millions of rational beings was 
made certain, by an eternal and irrevocable 
decree of Grod ; and adopting the more popular 
ii0fW& of the pr^isent day^ lYial m»xv \% ^frat 
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agent, and that his eternal happmess or misery- 
depends on the use he makes of his agency, the 
result at which we arrive is precisely the same. 
For, if God bestowed on man an agency at his 
creation which he knew would be the cause of 
his final and irrecoverable ruin, the bestowment 
of that agency, with the cer^tain knowledge of 
its consequences, is as much an evidence of a 
determination in God to make the cr<eature an 
eternal loser by his existence, as the promulga- 
tion of an irresistible decree to that effect could 
possibly afford. In this view of the subject, the 
gift of existence, instead of being an act of love, 
would be an :act of infinite cruelty. 

Another question now pesents itself for our 
consideration ; — Did God, in the creation of the 
universe, so arrange the system of things— M>f 
causes, and events, as to secure the certain ac- 
complishment of his purpose 1 By his infiiiite 
knowledge he must infallibly foresee what 
would be necessary to this end; his infinite 
wisdom would enable him to devise a perfect 
plan ; and his almighty power to carry this plan 
uito operation. By a very plain and simple 
process of reasoning, therefore, we arrive ai a 
satisfactory conclusion on this point ; and- the 
anly answer which can be returned to our ques- 
tion is an affirmative. But the testimony, of 
revelation is amply sufficient to settle this ques- 
tion to the satisfaction of every candid inquirer. 
' The Lord of hosts hath sworn, saying, surely 
BUi I have thought, so shall it come to pass ; and 
EUti I havejpropbsed/ .so shall it ^Vawi? '''^It^ 
ufUB9eJ sbaJl atSLud, aad 1 wiH do aWuK^j ^^>»'' 



; 



I V 



62 SERMONfi ON 

. sure ;* and we are farther told, God * work- 
eth all things after the counsel of his own 
will.' Iti fact, the very idea of the infinity of 
God's perfections incontestibly proves that no 
event can happen as a contingency with him, 
or in opposition to his eternal purpose. 

Many attempts have been made to reconcile 
the doctrine of endless sin and miseryj^with the 
acknowledged attributes and perfections of Deity; 
and also to evade the force of the argument de- 
duced from them in favor of universal salvation. 
Some of the principle ones I will now notice. 

I. In attempting to evade the force of argu- 
ment in favor of the salvation of all men, which 
has been drawn from the attributes of God, it is 
said, the argument proves too much ; and there- 
fore destroys itself. Every argument, say out 
opposers, which would prove the endless contin- 
uance of sin and suffering inconsistent with the 
goodness of God, would prove the existence of 
them in this world incompatible with the same 
goodness ; for if he be infinitely good, and per- 
itiit them to exist at all, he may be equally good 
in permitting them to exist eternally. This 
reasoning of our opponents is much morespuno^ 
than solid ; as it supposes the present existence 
of partial evil, of sin and suffering, to be an 
ultimate end in the economy of the divine gov- 
ernment, and not the means of accomplishing 
some other end. Now we contend, and thinR 
we shall be able clearly to prove, that God per- 
mits the temporary existence of sin, and all 
moral evil^ for wise and benevolent purposes.-^ 
AH will admit that paTticA, lenipQit%.v^ ^^ ta- 
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suiting in final good, is consistent with the 
perfect goodness of Gk)d ; but who will contend 
•that positive evil, which is productive of, and to 
he succeeded by, no good, 48 consistent with in- 
finite goodness? It is true there are many 
•circumstances transpire in which we are not 
able to discern the goodness of Grod ; and fre- 
•quently, when sufiering some of the ills of thiti 
life, we are led to exclaim with Jacob, * all these 
things are against me/ But Jacob lived to see, 
4hat the evils which he so feelingly lamented 
were real blessings ; not only to himself, but to 
those wicked sons whose iniquitous conduct 
was the cause of -all the sufferings he endured 
He lived to realize that the events which caused 
him such poignant grief, and anguish of soul, 
had all conspired, under the Divine control, to 
accomplish for him, and his whole family, a 
frreater amount of good than would have been 
effected by any other means. And ought we 
not rather to conclude that in all we are accus- 
tomed to call evil, tiiere is some real, though 
hidden good, than by denying it, to deny the 
perfect goodness of God 1 But if evil be perpet- 
uated without end, then no good can possibly 
succeed it. A direct appeal to the scriptures 
-will be sufficient to decide the question before 
lis. * Surely the wrath of man shall praise 
thee ; and the remainder of wrath shall thou re- 
strain.' * Moreover the law entered that the 
lOffence might abound ; but where sin abounded, 
^ace did much more abound. That as sin hath 
reigned unto death, even so might ^x^^^.^ \«v^^ 
through j^hteousness untoeletiv»\\d^,\!irf '^^'^^^^ 
Christ our Lord, ' * ^ 
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By the light of these scriptures we are able 
to discover the goodness of 6od» the harmoay 
of his perfections, and the excellency of his pur- 
pose in permitting the temporary existence of 
evil. Never could the value of saving grace be 
fully appreciated—never could the song of re- 
deeming love be sung, had not man been so far 
under the dominion of sin as to need a deliver- 
ance from it. The best, and most affectionate 
earthly parent will subject a beloved child to 
pain ana sufii^ring, for the sake of some ^od 
which he could not otherwise procure 'y but 
what father or mother would do it for the sole 
purpose of causing pain 1 In further confirma- 
tion of the principle now laid down, we may 
notice the fact, that the captain of our salvation 
was made perfect through suffering ; and if suf- 
fering was necessary, in the plan of Gtod, to 
make him perfect, have we not just grounds for 
concluding that infinite wisdom makes use of 
the same means to perfect all mankind ? 

2. Believers in endless punishment have 
attempted to reconcile their doctrine with the 
attributes, particularly the love, or goodness of 
God ; by arguing that his love seeks the great- 
est good of the universe, as a whole ; and con- 
tending that the good of the whole may be 
consistent with the suffering of some of the parts 
which compose this whole. In order to illustrate 
this proposition, the simile of a diseased limb, 
which the good of the whole body requires 
should be amputated, is generally introduced. 
To show the futility of this argument, all that 
js neceeeary is to consider the similitude fuUyy 
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and in all its bearings upon the pmnt in question. 
If the surgeon who should be called to amputate 
the diseased limb, could as easily restore it i6 
perfect health and soundness as he could amgpu- 
tate it, could it in any way be said that the 
greatest good of the sufferer required, not only 
the painful operation which he must undergo, 
but also the loss of his limb 1 And would not 
the surgeon who, with the ability to heal, should 
persist in his determination to amputate, be just- 
ly considered a monster Of cruelty 7 And I ask 
further, cannot God as esusily heal the sinner, 
and restore him to holiness, and consequent 
happiness, as he can cast him off forever, and 
consign him to hopeless agony and despair 1 

To this it may perhaps be replied, that God 
has instituted proper aiMi suitable means for the 
conversion of the sinner, and his restoration to 
divine favor ; and if any will be so hardened as 
to withstand the operation of these means, it is 
not consistent for him to confer salvation on 
any other terms, or by any other means than 
those he has instituted. I readily admit tbat it 
would be inconsistent, and not only so, but im- 
possible, for God to save sinners by any other 
than his own appointed means ; but, I ask, did 
he know, when he instituted the means of sal- 
vation, whether they would be effectual or not ? 
and if so, does it argue, either infinite wisdom 
or goodness in him, to say he has established 
means to reclaim his children which he infallibly 
knew would be ineffectual ? The more we ex- 
amine this argument, the more clearly vre 
discover its weakness and moomveX^Tic^ % «xA. 
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we must I think, be convinced that it cannot be 
supported, either by reason or revelation. 

It would seem to require but a very small 
degree of sagacity to discover the absurdity and 
falsity of the proposition, that the greatest good 
of the whole does not necessarily imply the good 
of every individual composing that whole ; but 
as this argument has been frequently used, 
and by divines of considerable standmg and 
reputation for learning and talents, we will give 
it a little further attention. Suppose the father 
of a numerous^ family should adopt this mode of 
reasoning ; and finally come to the conclusion 
that the greatest good of his whole family, in- 
stead of requiring the good of every member, 
was perfectly consistent with the severe suffering 
and misery of a certain part of his children ; 
and should adopt this principle in regulating his 
oonduct towards them. In order to have his 
practice correspond with his theory, it would 
ibecome necessary for him to confine his favors 
to a part of his children, — to treat them with 
kind indulgence, and grant them every thing in 
his power to make them as happy as possible ; 
while he treated the remainder, not only with 
cold neglect, but actually inflicted on them all 
the suffering in his power. Now suppose these 
neglected children were to inquire of their par- 
:tial fttther the reason of his conduct towards 
them and his other children ; would it be likely 
to satisfy them, and reconcile them to their suf- 
ferings, were he to assert that his whole family, 
themselves included, were as perfectly happy lis 
tbey would be if he treated tKem with the same 
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afiection &s he did their brothers and sisters ? 
Would any reasonable person be likely to be 
convinced there was as much happiness in that 
family as there was capacity for enjoyment 1 
But, I go further, and would ask, admitting the 
more favored members of his family possess 
one spark of fraternal affection, or even one feel- 
ing of humanity, could there be any happiness 
enjoyed in such a family ? My friends, you can 
bring this subject home to your own feelings ; 
and answer the' last question to your own satis- 
faction. 

3. As I wish clearly and fully as possible to 
illustrate the subject before us, and to notice 
all the arguments of our opponents which have 
any bearing on it ; I will examine one other 
which has been used for the same purpose as 
the one last considered. It is contended that 
Grod does all things with express reference to his 
glory ; and as this glory consists in the union, or 
rather in the perfect display of all his attributes 
and perfections to the view and understanding 
of all intelligencies ; and as justice is as impor- 
tant an attribute as mercy, it is equally necessary 
that justice should be eternally exhibited in the 
punishment of sin, as it is that mercy should 
be displajred in saving from it. 

We have already seen, from the very nature 
of Grod and his attributes, that he must eternal- 
ly have possessed within himself an infinite 
fulness of glory, as well as of happiness. If, 
therefore, we allow the argument under consid- 
eration to be correct, wemustsu^^^fcVVk'aA.^Yv^^ 
to the existence or sin of xaan iVi^i^ ti\w%^»^^'^^ 



58 8fiRM0NS OK 

t>een being&s both sensitive and intelligeati 611 
whom justice had been eternally inflicting pun- 
ishment. But who are these beings ? And for 
what were they punished 1 I am aware of the 
answers which popular theology would return 
these questions ; we should be told they were 
angels, or some other high order of spiritual 
beings ; and that they sinned in heaven, before 
the creation of the material universe. These 
answers will pass very well for good and sound 
doctrine with such persons as never allow them-> 
selves to doubt the truth orpropriety of whatever 
may be advanced by their spiritual teachers ; 
but I acknowledge myself too skeptical to admit 
euch assertions without evidence of their truth ; 
and I challenge any one to prove from the scrip- 
tures that any sin was ever committed, in any 
part of the universe of God, previous to the 
transgression of our first parents in the garden 
of Eden. But, even admitting the popular 
doctrine of fallen angels to be true, the difficulty 
will not be, in the least degree, obviated ; for 
there must have been, in eternity, a period prior 
to their transgression. Who, then, were the 
subjects of punishment before them ? On whom 
had divine justice been exercising its prerogative 
of inflicting pain and torment, for the glory of 
God, before these angels sinned ? Who is pre- 
pared to answer these questions 1 If no satisrfiaC- 
tory answers can be returned to them, we plainly 
discover what monstrous absurdities professing 
Christians will sometimes embrace, as divine 
truth, in their zeal to support a favorite theory^ 
^rto overthrow an opposmg eyaleuv. 



ENDLESS PUNISHMENT. 69 

But passing by this, and many other inconsis- 
tencies inseperably connected with this senti- 
ment, let us come directly to the question, does 
the glory of God require the endless continuance 
of sin and misery ? If we consider it necessary 
to promote and maintain this glpry that he 
should be exhibited as a cruel, unfeeling, partial, 
and revengeful tyrant, then I acknowledge the 
question must be answered affirmatively ; but 
on no other ground can such answer be correct. 
No one will deny that the glory of God consists 
in the union, or display of his adorable perfec-^ 
tions ; or contetid that a full display of justice is 
less necessary than a display of mercy ; but it 
has been shown that these attributes are not 
and cannot be opposed one to the other — that 
justice, equally with mercy, seeks the final 
good of the sinner ; and that it will inflict no 
more punishment than is necessary to accom** 
plish this purpose. Is it not then obvious that 
divine justice will be far more gloriously display- 
ed to the understanding and joy of all intelli- 
gencies, as having accomplished its whole object, 
in humbling the sinner, bringing him into sub- 
jection to the divine will^ conforming him to its 
ovmQ pure and holy requirements, and thus 
preparing him for the reception of eternal happi- 
ness from God, than as having entirely failed of 
producing these happy effects ? The good sense 
of my hearers will furnish a sufficient answer 
to this question. 

* God is love ;' infinite, eternal, unbounded^ 
and immutable love ; not to a part^bwt \Xi ^Vca 
dependant odsprijig. Ao t\\\« \oNe >i»A 'W^ 
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opposed to its heavenly nature ? No ; sooner 
shall the adamantine pillars of the heavens be 
shaken to their base — sooner 

* The seas shall waste, the skies in irooke decay, 
Rocks fall to dust, and raouotaios nielt away,' 

than the uncaused, impartial, and deathless 
love of God know any change. And whilst this 
omnipotent principle cannot be overcome with 
evil — ^whilst it cannot "Cause/ to operate for the 
production of ultimate^* good to all embraced as 
its objects — ^we may rest assured that the horrid 
dogma of endless sin, and merciless, vindictive 
punishment is not a principle of eternal truth. 
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beginning, it can have no end ; and as it was 
not produced, nor called into exercise, by the 
goodness or merit of the creature ; so the im- 
perfections, follies, and weaknesses of the crea* 
ture can never extinguish it, or suspend its 
operations. It was love which spake creation 
into being, and gave existence to man. Love 
caused ' the morning stars' to sing * together,' 
and 'all the sons of God' to shout * for joy.'— 
Unchanging love continues to us our existence, 
and all the blessings we enjoy.' Eternal, death- 
less love brought the blessed .Redeencier down 
from heaven to earth ; and love attuned the 
harps of the celestial messengers, who announc- 
ed his birth to men, and caused them to sing 
* glory to Grod in the liighest, and on earth peace, 
good will towards men.' And it is love,. and that 
alone, which can perfect the children of men in 
holiness and true happiness. 

* Love worketh no ill ;' it ' thinketh no evil ; 
rejoiceth not in iniquity, but rejoiceth in the 
truth.' But, if the doctrine of endless torment 
be true — as ' God is love' — then love must work 
the greatest of all possible ill ; for God ' worketh 
all things after the counsel of his own will ; 
then must it think and affect the greatest ima- 
ginable evil ; it must rejoice in er^less int^uity, 
for without tliis, endless punishment cannot be 
inflicted. Think you, my friends, this eternal 
and all-pervading principle, in which all the 
attributes of our heavenly Father centre and 
harmonize, will permit the endless continuance 
of sin and suffering? Think you that it can be 
overcome, or destroyed by any iVdw^ N^hich. is 
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opposed to its heavenly nature ? No ; sooner 
shall the adamantine pillars of the heavens be 
shaken to their base — sooner 

' The seas shall waste, the skies in irooke decay, 
Rocks fall to dust, and raouotaios nielt away,' 

than the uncaused, impartial, and deathless 
love of God know any .change. And whilst this 
omnipotent principle cannot be overcome with 
evil — ^whilst it cannot '<5ausey to operate for the 
production of ultimate** good to all embraced as 
its objects — ^we may rest assured that the horrid 
dogma of endless sin, and merciless, vindictive 
punishment is not a principle of eternal truth. 
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THE DOCTRINE UNSCRIPTURAL. 

IsA. VIII : 20. — * To the law and to the testinuh 
ny ; if they apeak not according to this word, itiS' 
because there is no light in themJ 

Of all the subjects which have ever engaged 
the attention of mankind, that of a future and 
eternal state of existence is altogether the most 
interesting and important. Early in life, even 
in the happy days of youth, we learn this sol- 
emn truth, IPC must die ; and such is our innate 
love of existence, that the question, shall I live 
again 1 presses itself with a resistless energy 
on our minds. In attempting to answer thi& 
question, all the lights and resources of reason, 
science, and philosophy have been explored and 
exhausted ; and they have all failed of giving 
an answer which can satisfy the enquiring mind, 
or impart to man a hope beyond the grave. Nor 
was it until the introduction of the gospel of 
Christ, through which life and immortality were 
brought to light, and illustrated by the resur* 
rection of him who is the * head of every man,* 
that this question, so fia>ig\vV V\V\l \vK\\\x.^t8.ble 

interest to every son and 4a\3L^\iVex oi>x\wxjL^\fi&^> 

received a satisfactory anawei. 
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After receiving an ajasurance from divine 
f^velation that we shall live again, — that the 
silent slumber of the grave shall be broken, and 
that this 'corruptible must put on incorruption, 
and this mortal must put on immortality,' 
other questions, of equal interest and importance 
with the former, urge themselves on our minds. 
What will be my condition in eternity ? Will 
my eternal existence be a blessing, or an un- 
ending curse to me ? Shall I be happy, or 
shall I be wretched in that state of being ? are 
questions which, I doubt not, have presented 
themselves forcibly to the mind of each of my 
respected hearers ; and it is all important to 
our peace and happiness that we obtain satisfac- 
tory answers to them. But where shall we 
seek for such answers ? To what source of 
information shall we apply 1 The arguments 
drawn from reason and the attributes of God, so 
far as they can be understood by our limited ca- 
pacitiesy have been considered in former dis- 
courses.; and although we have found them all 
opposed to the doctrine of endless sin, and suffer- 
ing, yet as neither the light of reason, nor the 
acknowledged perfections of Deity, can give us 
an assurance of an existence beyond the present, 
arguments deducible from them cannot be en- 
tirely satisfactory to the mind. As it is only 
through the medium of that revelation which 
God has given to us in the scriptures, that we 
can obtain any knowledge of afulute, e'xSs»V^\jL^^\ 
ao it is to this revelation alone \je xivvvaX ^^'S?^'^^ 
i&r in formation with respect iQ V^vkl xv^vvvt<& o*^ 

that existence, and whether it ^VV\\i^>n^^VVl ^ 
miserable. 
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But here a difficulty of considerable magnitude 
arises. Prom almost the earliest period of 
Christianity, succeeding the apostolic age, dif- 
ferent opinions have existed respecting what the 
scriptures teach on this point. While some 
have believed the final salvation of all men to 
be revealed in the bible, others have supposed 
that the endless punishment of a part of the 
human family is there taught. Tertuliali, a 
presbyter of Carthage, about the comniencement 
of the third century, is supposed to be the first 
who asserted the proper eternity of hell torments; 
and his disposition appears to have been in 
perfect accordance with this cruel sentiment ; 
for he declares that he should laugh, he should 
rejoice, and exult, in beholding the endless bur- 
nings and torments of the pagan kings, philoso- 
phers and poets. 

During the succeeding two or three hundred 
years, both sentiments prevailed in the Church ; 
both amongst those who were considered ortho- 
dox, and those sects who were termed heretics ; 
and from the fragments of writings which hav6 
come down to us from that period, it does not 
appear that these diflerent opinions caused any 
difficulty in the churches ; as neither party ever 
brought the opinions of the other on this point 
as an accusation against them. But from this 
time, when the church became intoxicated with 
power, and when the clergy appeared to vie 
with each other in the introduction of additional 
creeds, ceremonies, and corruptions of the pure 
principles of t\iQ gospel, the gloiio\is doctrine of 
vniversal and impartial grace \yegwx Vo^<MKaj&\ 
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until, at the fifth general Council, holden at 
Constantinople in the year 553, it was formally 
condemned, and the writings of those eminent 
Fathers who had embraced it were destroyed. 
From this period to the time of the reformation 
which was commenced by Luther and others in 
the early part , Ox the sixteenth century, a }>eriod 
which has justly been termed llie dark ages of 
the Church, the darker doctrine of endless un- 
merciful punishment almost universally prevail- 
ed ; and even at this time by far the greatest 
portion of professing Christians believe, or pro- 
fess to believe, this gloomy sentiment. 

But men are beginning to throw oiFtlie shack- 
les with which they have so long been bound, 
and to examine and think for themselves. They 
are beginning to ascertain that they are capable 
of understanding what God has revealed to them 
in the scriptures, and of drawing forth the trea- 
sures of divine truth from his written word ; and 
we hazard nothing in asserting, tliat the more 
the record of God is examined, and the better it 
is understood, the more clearly it will appear 
that the doctrine of endless punishment has no 
foundation in the scriptures of imerring truth. 
Why else are the believers in this sentiment 
abandoning one after another of tlic principles 
they have so long advocated ? Why giving up 
so many passages of scripture which they have 
formerly urged in support of the doctrine ? We 
can account for these obvious facts on no other 
ground, than that the increar^cd iiivcstlQ;vVtvQ\\^ 
of the present age, throwius^ vvMvVvciuwVXx^v* ^^ 
divine revelation^ have aWca^V ^^'c<5i\w<:^^'^'>?^'' 



66 SERMONS ON 

results. Let us then, fearlessly, but ca 
bring this sentiment to the test of reve 
and endeavor to ascertain whether it be 
or of man. 

Previous to entering on the direct invest 
of the subject before us, I would beg leav 
troduce a preliminary proposition which 
admitted true by christians of all denomin 
arid which must be kept constantly in 
the discussion of all questions whose s 
depiends on scripture testimony. My pro] 
is this — ^the scriptures contain a consists 
connected system of truth and of doctrin 
consequently, when correctly explained, 
contain any declarations in relation to e 
ftu5t, or principle of doctrine, which cor 
any other declarations contained in them 
to the same fact or principle. If there 
are able to prove any particular sentimen 
by passages which relate directly to the 
embraced in that sentiment, we naturall 
that the opposite cannot be true. This 
method usually pursued by the different 
inations of Christians, in opposing the sen 
of those from whom they differ in opinioi 
this method would be conclusive woul 
engaged in controversy confine themse 
such passages as obviously relate to th 
in dispute, or such as could be clearly 
by their connexion or other circumsta 
hnve a direct application to such i^oim 
00 strong is the attachmenl oi rcvxy^w^ C' 
to their particular creeds, and »o t.^^ 
^Aejf in maintaining tliem, Oa^^ ^^^"5 ^ 
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forward passages which have not the least con- 
nexion with the point or principle they are en* 
deavoring to establish. 

There is another method by which particular 
principles of doctrine are shown to be unfound-' 
«d in scripture. This is by an examination of 
^he various passages adduced in support of such 
principles, and showing them, either insufficient 
to establish the principle in question, or irrele- 
vant to the subject. This mode of controvert- 
ing any particular point or principle of doc- 
trine is equally conclusive as the other, and 
were all faithfully to adopt it, in the examina- 
tion of their own systems, many passages which 
are urged in support of particular sentimeiitd 
would be abandoned as inapplicable to them. 
In the investigation of the subject before us, I 
shall not confine myself exclusively to either of 
these methods ; as the first has been so ofteti 
employed as to lose much of its effect on many 
hearers, and the last would require a volume 
instead of a single discourse. I shall notice 
some of the leading passages usually adduced 
in proof of the doctrine of endless punishment ; 
and, by considering their contexes, or comparing 
them with other passages, attempt to eshow, 
either that they do not relate to the subject at 
aill, or that they are insufficient to prove it true« 
I i^hall also introduce some passages which, we 
believe, establish the opposite sentiment as truth; 
and attempt to show that these ^^.^^^^^"^ ^^jxs^ 
must apply to that sentiment. ^ 

For the sake of perspicuity I sViaXV ^'^'^^'^^jjj 
pAsa&ges relied oi\ by our opipotveuX^, ^«> ^^^*^"^ 
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tiate their doctrine, in three classes ; and shall 
notice, — 

1. Those passages which, hy declaring what 
the wicked do not, or shall not enjoy, are sup- 
posed to afford negative proof of their endless 
suffering. 

2. Those which denounce positive punish- 
ment ; and which are thought to teach the 
endless duration of this punishment. And, — 

3. Those which are supposed to teach the 
doctrine of condemnation and punishment in 
connection with t he resurrection. 

As it is admitted by the most learned and 
candid orthodox commentators that the doctrine 
of endless, or even future punishment^ is not 
taught in the Old Testament, I shall confine 
my remarks to passages in the JNew Testament, 
except so far as some particular expressions in 
the former may be necessary in explaining the 
language of the latter. 

I now proceed to introduce, and comment 
briefly on some of the leading passages in the 
first mentioned class ; and among them there is 
none perhaps on which greater reliance is placed 
than our Saviour's words to Nicodemus, recorded 
John 3 : 3 — -^ except a man be born again he 
cannot see the kingdom of God.' With these 
words may be connected those of John the 
Baptist, in the last verse of the same chapter, 
— -^ and he that believeth not the Son, shall not 
see life ; but the wrath of God abideth on him.' 
To ' see the kingdom of heaven,' and to * see 
life/ are unquestionably synouyxaoue expres- 
si'ons ; and signify the sanae as to ^eixV^i VuVo ^ 
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kingdom of Gk)d,' or of heaven-; and to enter, 
into, or to enjoy life eternal. Time will only* 
[)erinit me to observe that the phrase, * kingdom; 
if God,' or ' kingdom of heaven,' as it occuib in; 
Lhe scriptures, almost invariably signifies the 
reign or government of Grod over men in thiei 
ife ; either directly, as in the case of the an- 
cient Jews, or by Christ, as was the case on the 
ibolition of the theocracy, when the authority 
>f God was transferred to him, and so enlarged 
id to embrace all nations and languages of the 
jatth. In a few passages the phrase is used to- 
represent the joys and blessings of the gospel 
iigpensation ; but in no passages does it clearly 
dgnify a future immortal state of existence. — 
Hence the Jews were called ' the children of 
the kingdom ;' and it was said to them * the 
kingdom of God shall be taken from you, and 
given to a nation bringing forth the fruits there- 
of ;' and it was also said, ' the kingdom of God 
is come unto ^ou.* The phrase life^ life eternal^ 
or everlasting life, is generally used in scripture 
to denote the present life, or enjoyment of th© 
believer in Christ. To this purpose our Saviour 
says, 'he that heareth my word, and believeth 
on him that sent me, hath everlasting life, and 
shall not come into condemnation ; but is passed 
from death unto life.' Christ also defines this 
life, when he says, ' and this is life eternal, that 
they might know thee the only true God, and 
Jesus Christ whom thou hast sent.' Of the 
saine import is the language of the apostle Paul, 
Gal. 2 : 20 ' The life whicYi 1 i\o^ \y^^\sv nJca 
ieah I live by the faith of lYie €»oti oil ^SroA.^^^^ 
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. u can bave «o end ; ^^^^^^ by the 

?ate can nevei ^ ^^^^ ^^ich sp* 

operations. U^^^ e^'^^t^ s ng ' ^«g*^^*^f ' 
iito being, a'^'^^^inar etars' to sing ^ . ;^ 
SSsed'tbe «^««*Xiod' to 8^«;^^' J'^xdtence. 
^•^ "^'.^Jr/Se continuesto us o^^^^ aeath- 
^•^^VSeblSiugs^eSS Redeen^ev down 
and all tbe o ^^e b^««»f ^^ye attuned tbe 

less love btottgn ^^i ^5 «ho announc 

^^"^ ^S celtsttal me^Ssed tbem to sing 

llone, v'bicb can V .^^39 ^^ ^o evil ; 

holiness a^* «^J,?nil ;' V,f tSoSetb in tbe 
..Love wotkein l»«V3Se8S tormen' 

^^i^r^'Vut, iTtbe ^rU„ Se tnustworl 

1 ""'^- ^ ' God is ^«T«;7jf for God ' worket 
' be true— as ^ possible lU , w will 

f ' muS it Sink and affect W^^^^ .„• , 
^SbrfviU ^ Sei^^P«s r n 

^"Taltpervading pn;«Sy'F^tber centred 
and ai^ V^ . ^^ heavenly '^ ,,.^g contmua 
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opposed to its heavenly nature 1 No ; sooner 
shall the adamantine pillars of the heavens be 
shaken to their base — sooner 

* The seas shall waste, the skies in imoke decay, 
Rocks fall to dust, and roouotaios melt away,' 

than the uncaused, impartial, and deathless 
love of God know any change. And whilst this 
omnipotent principle cannot be overcome with 
evil — whilst it cannot '(5ause/ to operate for the 
production of ultimate" good to all embraced as 
its objects — ^we may rest assured that the horrid 
dogma of endless sin, and merciless, vindictive 
punishment is not a principle of eternal truth. 
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. Slate. A few simple declarations from the rj 
of the blessed Redeemer will be amply suff 
to show that these passages afford no pr 
the endless exclusion of any man from th* 
<SLnA blessings of heaven. ' For I came 
from heaven, not to do mine own will, bi 
will of him that sent me ; and this is the Fa 
will which hath sent me, that of all whi( 
'hath given me I should lose nothing, but si 
raise it. up again at the last day.' 'All 
•the Father give th me shall come to me 
him chat cometh to me I will in no wist 
out.' How many are given to Christ ? 
Father loveth the son, and hath given all t^ 
into his hand;' again ^all things are deli 
unto me of my Father;' and again, *as 
hast given him power over all flesh, th 
should give eternal life to as many as thoij 
given him.' Our Saviour further decla 
* And I, if I be lifted, up from the earthj^ 
draw all men unto me.' . In perfect unison 
this ii^ the language of Paul, when he dec 
that Ood * will have all men to be saved, 
to come unto the knowledge of the truth.' 

Here the glorious, purposes of God concei 

his rational offspring is exhibited; and 

means by which this purpose is to be ac 

plished are presented to view. God's purpi 

tQ give ^ eternal life,' . and salvation to aU i 

' and the means to effect this purpose are 

adequate to the end. Christy by imparting 

knowledge of Hhe only true God,' and of . 

' Belfy and bringing aU men to V^i^^ ^ Vtvw«\^^ 

the truth,* renoovea eveiy o\i^\.\y.c\fc \.^ 
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admission to the kingdom of heaven, and confers 
on them * eternal life.' And so certain as he 
accomplishes the object of his mission, and 
inishes the work which the Father has given 
him to do, so surely will all be * taught of God* 
-:— renovated by the knowledge of divine truth 
-—raised up * at the last day,' and prepared for 
the full fruition of immortal joy in the * kingdom 
of God.' Should it be said that Christ will not 
fully accomplish this glorious object, let it be 
remembered the controversy of such as make 
this assertion is with him, and not with us. 

* Now if any man have not the spirit of Christ 
he is none of his,' Rom. 8 : 9 is the next passage 
which I shall notice. These words are supposed 
to teach, that, as there are some who do not 
belong to Christ, so there are those who will 
aever enjoy salvation, or eternal life through 
him. I shall readily admit that there is a sense 
in which those who have not the spirit of Christy 
in consequence of not believing in him, are not 
his ; but I ask, do they not belong to the * pur- 
chased possession' of the Redeemer ? Are they 
not given to him in the covenant of grace, as 
the subjects of his kingdom ? The testimonies 
already introduced are amply sufficient to answer 
these questions ; but if they were not there are 
others which cannot be misunderstood. * Thou 
art my Son; this day have I begotten thee. 
Ask of me, and I shall give thee the heathen 
fiwr thine inheritance, and the uttermost parts 
of the earth for thy possession.' ^^N^Vex^iQi^ 
Ck}d also bath highly exalted \\vca, ^iftA. ©^^"^V 
bim a name which is above every w^xxv^ •, ^^^^^^ 
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at the name of Jesus every knee should bow, 
of things in heaven, and things in earth, and 
things under the earth ; and that every tongue 
should confess that Jesus Christ is Lord, to the 
glory of God the Father.' 

If we admit, as the apostle expressly declares, 
that Christ ' died for all,' that he * gave himself 
a ransom for all,' and 'by the grace of God tasted 
death for every man ;' and at the same time 
contend that all are not his, we must believe 
he died in vain, at least as it respects those who 
are not his. But it has been admitted that there 
is a sense in which unbelievers are not Christ's; 
they are not his disciples or followers ; they have 
not received his spirit, which is a * spirit of adop- 
tion,' whereby they can cry, ' Abba, Father.' 
Could it be shown that such could never receive 
the spirit of Christ so as to become his, then I 
admit this passage would prove the final and 
eternal rejection from the kingdom of heaven 
of some portion of the human family ; but this 
can never be done without contradicting the 
plain declarations of the scriptures. 

Other passages of this class, such as that 

* without holiness no man shall see the Lord;^ 

and * no murderer hath eternal life abiding in 

him,' are frequently adduced as evidence against 

our doctrine. We as fully and firmly l^lieve 

the truth of these scriptures as our opposers 

themselves. No Universalist ever taught or 

believed that men could be saved in sin, or 

without holiness. But we contend when all 

shall * come unto the kxvo^j^Vedi^^ ol \}(\^ vws^iisA 

"^when all «hall be gathetedVo^^vXv^xVcv^Xss^^ 
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%nd become new creatures in him, and when all 
shall be reconciled to God ^ through the blood 
of the cross,' then all will be holy, and be 
admitted to the presenpe of God, and to all the 
joys of heaven. A murderer, according to the 
description of the apostle, is any one who ^hateth 
his brother ;' and no man, while exercising 
hatred, can possess, or enjoy the life of a believer 
in Christ ; for faith works by love, and when- 
ever this love is perfected, hatred is entirely 
eradicated from the heart. In order, therefore, 
to derive any support to the doctrine of endless 
death from the passage, it must be proved that 
some men will eternally possess a murderer's 
spirit ; and that hatred will never be overcome, 
or succeded by love. 

Some passages in the second class, which 
denounce positive punishment, and which are 
supposed to teach the endless duration of this 
punishment, will now claim our attention ; and 
4perhaps there is no one on which so great reliance 
is placed as Matt. 25 : 46. ^ These shall go 
away into everlasting punishment, but the 
righteous into life eternal.' 

The force of the argument drawn from this 
passage consists entirely in the application of 
the parable of which this is the close ; and in the 
signification of the word rendered everlasting 
and eternal. Now if it can be shown, either that 
the parable is misapplied, or that the word does 
not signify endless duration, all the support 
which this doctrine can derive fioixi\\i^\^w%\Mb.^. 
of the parable is at once takexv aN^^^ \ ikc>^^ 
besitate not to say thai \m>\\v caw \><^ ^^w*^" 
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done by a direct' appeal to scripture 4ttLihiOniy* 
We will first consider the word everlasting, 
applied to punishment in the passage under 
consideration. It is readily acknowledged thai 
this word is the same in the original as that 
which is rendered eternal, and applied to the 
life of the righteous in the same sentence ; and 
it is supposed in both instances to signify encfiess 
duration. But let us examine the scripture use 
of this word. The land of Canaan was said- 
to have been given to the seed of Abraham fear 
an * everlasting possession ;' but has not thia 
possession ceased ? From the time they were 
led by Joshua into this land to the time they 
were finally expelled from it was a period of 
only about fifteen hundred years ; and yet that 
was called an everlasting possession. The 
covenant of circumcision was styledan 'everlast- 
ing covenant ;' but Christianity teaches us that 
* circumcision is nothing, and uncircumcision is 
nothing, but the keeping of the commandments 
of Grod.' Again ; the priesthood of Aaron and 
his sons was repeatedly declared to be an * ever- 
lasting priesthood.' But this priesthood has 
long been abolished, and the priesthood of Christ 
established in its stead. Now it is obvious that 
any arguments which would prove the unlimited 
signification of the word everlasting would 
overthrow Christianity itself; for if God, who 
instituted the ^ everlasting priesthood' of Aaron 
and his posterity, has not abrogated it, the 
priesthood of the Redeemet is an usuri^ation ; 
and the christian who sYioxjMl cotlI^xv^ iopt v^fta 
unlimited signification of t\ve letm e^^xX^^Nlmis 
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could never answer the argument of the Jew in 
favor of the endless perpetuity of his religion 
founded on this word. 

The word forever is perfectly synonimous in 
its signification with everlasting and eternal^ 
and is translated from the same word in the 
original. But how is this word used in the 
sacred writings 1 Jonah, speaking of the time he 
was in the deep, says, ' the earth with her bars 
was about me forever ;' and Paul, writi^ig to 
Philemon respecting his servant Onesimus^ says, 
^ for perhaps he therefore departed for a season, 
ithat thou shouldest receive him forever.' In 
ione of these expressions, a period certainly no 
longer than the life-time of the servant is called 
forever ; and in the other, the same term is 
fipplied to thr^^e days and . nights. To this it 
«iay be replied, in the words of Christ, the 
punishment of the wicked is contrasted with the 
life of the righteous ; and as the same word is 
applied to both, one must continue as long as 
the other ; but this conclusion by no means 
follows from these premises ; for were it so we 
could prove from the scriptures that the hills and 
mountains would continue as long as the ways 
of God. See Hab. 3:6. ' He stood, and mea- 
sured the earth ; he beheld and drove asunder 
the nations ; and the everlasting mountains 
were scattered, the perpetual hills did bow ; his 
ways are everlasting.' Here the same word in 
the original which is applied to the ways of GoA 
occurs twice besides, and \a ^.^^ve.^ Vo^ ^^ 
mountains and hills ; but no cue ev^t \>£vo>^^k>n* 
from this that they were of ec\yia\ fliw\aVv<^^^- . 
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We may, however, admit that the punishment 
denounced in the parable will be of equal 
duration with the life promised ; and the admis- 
sion will by no means prove the endless 
continuance of the punishment. It has already 
been observed that the phrase * eternal life' is 
not generally used in the scriptures to signify a 
state of immortality beyond the grave ; and 
from the passages adduced in support of this 
opinion, we learn that a person may enjoy 
eternal life at one time, and afterwards, in 
consequence of unbelief, be destitute of it ; but 
an incorruptible or immortal life can never end 
nor change. The rule for understanding the 
duration expressed by the words everlasting and 
eternal is plain and simple ; the words are 
adjectives, and are always connected with some 
substantive, either expressed or understood; 
and their signification, and the period of duration 
expressed by them, must always be determined 
by the subject to which they are applied. 
When applied to God or his perfections, they 
express duration without beginning or end ; for 
these had no beginning and can harve no end; 
but when applied to temporal objects, they can 
certainly express no longer duration than the 
continuance of such object ; and therefore they 
are often used to express, not only a limited, 
but a short perigd of time. 

The observations now made lead me to make 

a few remarks on the nature of punishment, to 

which the word everlasting is applied. The 

word in the original, which is translated punish- 

Jiient in the passage I am coTi«\dering, signifies 
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eorr^ction, chastisement^ and a restraining, as 
well as what is usually termed punishment. In 
a former discourse the impropriety and injustice 
of y indie tive punishment were pointed out ; and 
it was shown that any punishment inconsistent 
with the final good of the sufferer was incom- 
patible with the acknowledged attributes of 
God. Considering punishment, then, in this 
light, as chastisement or correction administered 
for the reformation and final benefit of the crea- 
ture, it must necessarily come to an end ; or 
else its object never will be attained. 

But I must hasten to notice the application of 
this parable. It has generally been supposed 
that the judgment here predicted was to take 
place at the close of time, when all the dead 
should be raised, and the material imiverse be 
destroyed ; and also that the punishment de- 
nounced was to be inflicted in a future and 
immortal state of being. But this, I hesitate 
not to say, is altogether an assumption of facts 
— an inference from the language of Christ 
which has not the least authority for its support, 
as I shall noyr proceed to show. And— • 

1. Neither in the parable, nor in the whole 
<if the discourse of which it is a part, is there 
l^e Isast intimation of the close of time, the 
dissolution of the universe, the resurrection of 
tibie dead, or of a future existence. And I ask, 
10 it feaeonable to suppose, if the judgment and 
punishment of the wicked are connected with 
events so important as these, that oUr Saviour 
would have passed them over in sUence^^ and 
ffaid nothing about them % 
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2. Prom the language of Christ in the com- 
mencement of the parable, we are led to inquire 
of what time was he speaking 1 When was he 
to ^ come in his glory, and all the holy angels 
with him V for at that time he was ^ to sit on 
the throne of his glory,* and then the judgment 
was to take place. In the parable we do not 
find answers to these questions ; and conse-^ 
quently, we are obliged to seek them elsewhere. 
He tells his disciples. Chap. 10 : 23, that they 
should not ^ have gone over the cities of Israel 
till the Son of man be come ;' and in the same 
conversation in which he spake the parable, be 
tells them, — * And then shall appear the sign 
of the Son of man in heaven ; and then shaU 
all the tribes of the earth mourn, and they 
shall see the Son of man coming in the clouds 
of heaven with power and great glory ; and he 
shall send his angels with a great sound of & 
trumpet, and they shall father together his 
^ect, from the four winds, from one end of hea- 
ven to the other :' he then adds this positive 
assertion that ' this generation shall not pass 
till all these things be fulfilled.' But the most 
clear and decisive declaration is contained in 
the two last verses of chapter 16. * For the 
3on of man shall come in the glory of his Fath- 
er, with his angels ; and then he shall reward 
every man according to his works. Verily I say 
unto you, there be some standing here which 
ehall not taste of death, till they see the Son of 
tnan coming in his kingdom.' As the judgment 
in the parable is evidently according to the 
ivorks of the difierent individuals who are men» 



led as tke subjects of it, can we hsive^ or can 
ask for clearer evidence than is contained in 

last quoted passage that this judgment is 
g since passed 1 If Christ did come and 
ward every man according to his works' ftt 

time when he said he would come^ then 
see at once, that the common application of 

I parable is incorrect ; and that it aflR^rds no 
ience of endless, or even of future punish-* 
It. 

^auPs words to the Thessalonians will next 
m our attention* * Seeing it is a righteoui? 
ig with God to recompense tribulation to 
tn that trouble you ; and to you who are 
ibled, rest with us, when the Lord Jesus 

II be revealed from heaven, with his mighty 
;els, in flaming fire, taking vengeance on 
n that know not Grod, and that obey not the 
pel of our Lord Jesus Christ ; who shall be 
ished with everlasting destruction from the 
jence of the Lord, and from the glory of his 
^er.' (2 Thess. 1 : 6-^-9,) In considering 

passage, three particulars must be noticed. 

Those to whom God would recompense 

with the apostles. 2. Those to whom he 
lid recompense tribulation, and pimish with 
•lasting destruction ; and 3. The time when 

recompense should be administered. 
. Believing Thessolonians, or those who 
stituted the church at that place, are the 
ions addressed in this epistle ; and the apos- 
represents them as enduring * persecutions 

tribulations' for the gospel's sake \ Q.\s^%a 
Brlngr for the * kingdom ^ QrfA,^ '^V^'*^ 
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were unquestionably the persons who should 
receive a recompense of rest. 

2. We are to ascertain who troubled these 
believers, and were to be punished for so doing. 
By consulting Acts 17th, from the 5th to the 
10th verse, we find that " the Jews who believed 
not, moved with envy, took unto them certain 
lewd fellows of the baser sort, and gathered a 
company, and set all the city in an uproar ;' and 
we are also informed that they * troubled the 
people,* and did all in their power to destroy 
Paul and Silas, and to prevent the people from 
hearing and embracing the gospel. From the 
disposition always manifested by the unbeliev- 
ing Jews, we conclude that it was these same 
persons who continued to trouble the Thessalo- 
nian believers, and who were the cause of the 
persecutions and tribulations they endured at 
the time Paul andressed them. 

3. The time when they were in their turn 
to suffer tribulation, and be ^punished with 
everlasting destruction,' was * when the Lotd 
Jesus should be revealed from heaven with his 
imighty angels/ We have already ascertained 
this time, if the express declarations of our Sav- 
iour are sufficient to fix it ; and it is worthy of 
remark, that after the destruction of the Jewish 
polity, and the abolition of the Mosaic dispensa- 
tion, the Jews, wherever they were, lost all the 
respectability and influence they had previously 
maintained ; and from that time they have been 

as Moses predicted, a * bye-woid among all na- 
ti'ons, ' 
J bad mteiydeA %q aolice sotae oxXve^T ^^'^'ask^ 
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which are supposed to teach the doctrine of in* 
terminable punishment ; but as those which 
have been considered have always been deemed 
as conclusive as any in the scriptures on this 
point , and as time, and I fear the patience of 
my hearers, is wearing away, I must proceed 
to a consideration of those passages which have 
been thought to teach the sentiment of condem- 
nation and punishment in connection with the 
resurrection. 

Rev. 20 : 12, 13, 15 is the first passage which 
I shall notice. ' And 1 saw the dead, small 
and great, stand before God; and the books 
were opened ; and another book was opened, 
which is the book of life ; and the dead were 
judged out of those things which were written 
in the books, according to their works. And 
the sea gave up the dead which were in it ; 
and death and hell delivered up the dead which 
were in them ; and they were judged every 
man according to their works. And whosoever 
was not found written in the book of life was 
ca^t into the lake of fire.' On this passage, a 
very few remarks must sufl5ce. It is acknowl- 
edged by all that the language of this book is 
highly figurative ; and the most learned and 
able commentators readily acknowledge that 
they do not understand it. From the first ages 
of Christianity, there have always been great 
doubts, not only as to the meaning of its lan- 
guage, but also respecting the author of it ; and. 
this circumstance should caulioxi wa woVVci ^x^- 
jcate any important principle oi AocVtvafc erci>ja^ 
Ro its testimony. But adimUVu^ V\. V.o \i^ ^SP'*^ 
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ine, and to possess equal authority wkh tba 
other parts of the scriptures, I conceive that the 
impropriety of referring this or any other pre- 
diction contained in it to events yet future, caa 
easily be shown from the language of the hook 
itself. In the introduction, contained in the 
first three verses, we have these words ; — * The 
revelation of Jesus Christ; which God gave 
unto him to show unto his servants things which 
must shortly come to pass. Blessed is be that 
readeth, and they that hear the words of this 
. prophecy, and keep those things which are writ- 
ten therein ; for the time is at hand ;' and the 
opinion that the events predicted in the wfaol^ 
book were then shortly to * come to pass' is ooQ- 
firmed by the language of the Revelator in the 
last Chapter. ^ And he saith unto me, seal not 
the sayings of the prophecy of this book, for the 
time is at hand ;' and again, ^ behold, I come 
quickly, and my reward is with me, to give 
every man according as his work shall be.* — 
Connecting and comparing these expressions 
with the language of our Saviour quoted from 
Matt. 16-: 27, 28, it must be obvious, I think, 
that all the predictions contained in the book of 
Revelation, to whatever subjects they might 
allude, had their accomplishment during the 
generation then existing on the earth ; and 
consequently, that the passage under consider- 
ation can have no allusion to any event yet 
future. 
But the passage on which the greatest reli- 
ance ia placed to support lYie docUma ^i '^m\>^<<^ 
ioent or cojademnatiou iu \3afc tta\a\^cAM»a Ji^aifc 
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18 found in John, 5 : 28, 29. * Marvel not at 
this ; for the hour is coming, in the which all 
that are in the graves shall hesg: his voice, and 
shall come forth ; they that have done good 
unto the resurrection of life ; and they that have 
done evil, unto the resurrection of damnation.' 
These words are supposed to afford incontestible 
proof, that when the long sleep of death shall 
be broken by the loud trump of the Archangel; 
and when * this corruptible shall put on incor^ 
ruption, and this mortal shall put on immortal- 
ity,' a part of mankind will be raised to a state 
of interminable condemnation and woe ; but 
this, as I shall now show, would be a plain 
contradiction, not only of the language of the 
apostle Paul, but of the assertion of Christ 
himself 

When the Sadducees, for the purpose of 
tempting and ensnaring our Saviour proposed to 
him a question relative to the woman who had 
been the wife of seven husbands, he replied to 
them, — * ye do err, not knowing the scriptures 
nor the power of God ; for in the resurrection 
they neither marry, nor are given in marriage, 
but are as the angels of God in heaven.' This 
answer as recorded by Luke, is of the same 
import, but a little varied in form. *They 
wmch shall be accounted worthy to obtain that 
world, and the resurrection from the dead, 
neither marry, nor are given in marriage ; neith- 
er can they die any more ; for tK^'^ ^\^ <bQji\s^ 
unto the angela ; and are iVie c:\vASxe.TL o\ ^^2^ 
being the children of the te8\iiiec\\oTi? "^^v^'*' 
words very clearly poiut ouX Oa^e CiO\ifii>^^^^ 
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men in the resurrection state ; and show 
it is such as to exclude the hability of suflfl 
or condemnation ; for if they are to be * a 
angels of God which are in heaven,' and c 
to them, they can be no less pure than the 
spiritual beings which surround the throi 
heaven, in immortal and unfading glory, 
this the language of Paul perfectly agi 
Speaking of death and the * resurrection c 
dead,' he says, * it is sown in corruption, 
raised in incorruption ; it is sown in dish 
it is raised in glory ; it is sown in weakne 
is raised in power ; it is sown a natural I 
it is raised a spiritual body ;' and afterw 
when setting forth the gloiious conseque 
of the resurrection of all men from the deai 
says, — 'So when this corruptible shall pu 
incorruption,' and this mortal shall put or 
mortality, then shall be brought to pas! 
saying that is written, death is swallowe 
in victory. O death, where is thy sting ' 
grave, (or hell,) where is thy victory ? 
sting of death is sin ; and the strength of g 
the Ittw ; but thanks be to God, which gi 
us the victory through our Lord Jesus Chri 
Perhaps the hearer will say, there appca 
be a contradiction in the passages introdu 
and as the two opposite principles which 
seem to teach cannot both be true, we ha"* 
much reason to suppose the passage whicl 
serts that some will come forth to the ' resu 
tion of damnation,' will prove true as the o 
/ ndinit, if these passages all relate to one ei 
th^t there is a palpable cot\U^A!\c.\\otv Vt\ xN 
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*nd this would destroy all just grounds of belief 
in either. You will recollect the proposition 
laid down in the introduction of this discourse, 
and the consequence deduced from it ; and you 
will, I think, be rather inclined to the belief 
that one of Christ's expressions has been mis- 
understood and misapplied, rather than tliat he 
contradicted his own assertions. Let us then 
endeavor to reconcile these seeming contradic- 
tions, and thus wrest from the hands of infidels 
one of the weapons which they have long wiel- 
ded against Christianity. 

Our Saviour's words which we are now con- 
sidering, are evidently a quotation from the 

prophet Daniel, contained in the last chapter of 
his prophecy, verse second. ' And many of 
^hem that sleep in the dust of the earth shall 

-lawake, some to everlasting life, and some to 
shame and everlasting contempt.' The prophet 
introduces these words by saying, * there shall 
be a time of trouble, such as never was since 
there was a nation to that same time ; and at 
-that tim« thy people shall be delivered, every 
one that shall be found written in the book.' 
Christ, in the 24th of Matthew, quoted this ex- 
pression of the prophet, and declared it should 
be fulfilled during the then present generation ; 
and the prophet himself fixes the time of the 
accomplishment of these predictions in language 
4,00 plain to be easily misunderstood. After 
having been directed to ' shut up the words, 
and seal the book, even to the time of the end ;' 
and after the inquiry had been made^ ' Vvo^^ 
long shall it be to the euA oi V\\^^^ ^wA^^'^*^ 



88 SERMONS ON 

he heard the man which stood upon the waters 
of the river swear * by him that liveth forever, 
that it shall be for a time, times, and a half ; 
and when he shall have accomplished to scatter 
the power of the holy people, all these things 
shall Ke finished.' The time when ' the power 
of the holy people' was scattered is too well 
understood to need any illustration ; and if, as 
acknowledged on all hands, our Saviour^ in the 
words I am considering, quoted the language of 
the prophet ; and further, if Daniel fixed the 
true time for the accomplishment of his predic- 
tions, it is plain that Christ could not have allu- 
ded to the general and literal resurrection of all 
men from the dead ; an event which is yet fu- 
ture. 

Let us now, for a moment, attend to the con- 
nexion in which these words of the Redeemer 
are found. In verse twenty-five he says, — 
* Verily, verily, I say unto you, the hour is cod- 
ing, and now is, when the dead shall hear the 
voice of the son of Ood ; and they that hear 
shall live.' All comn>entators are agreed in 
referring these words to a moral resurrection, 
which should take place when the kingdom of 
God should come with power ; and when, by 
the preaching of the gospel, those who were 
dead in sin should hear the voice of Christ, 
warning and inviting them, and those who 
heard, or listened as it is more properly render- 
ed, should live ; i. e. should obtain and enjoy 
spiritual, and eternal life. Jeswa \\vfew ^x^Q>^^4a 
to say, that the Father Yiad gw^xv \i\xa ^ v^Vsswei 
Jife in himself,' and thetefote Yift wmV^ Vm^wc 
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the life he had promised to believers ; and also, 
that he had received authority to 'execute judg- 
ment' on those who should not obey. He then, 
in effect, repeats what he had before said — re- 
news the assurance that those who should listen 
or obey, should receive life through him ; and 
proceeds to point out the consequences to those 
who should refuse to hear or obey him in the 
gospel, and says they shall come forth * untp 
the resurrection of damnation,' or, as it is ren- 
dered by Wakefield, ' to a resurrection of pun- 
ishment ;' which is the same as to say they 
should be punished for their sins, and their re- 
jection of him and his gospel. 

Thus we see that this passage can be recon- 
ciled, and in fact, that its connexion and all 
other circumstances, require it should be recon- 
ciled with the obvious meaning of the other 
expressions quoted from the language of our 
Saviour (uid the apostle. But can those other 
expressions be reconciled with the meaning us- 
ually attached to the one we have considered ? 
We think not ; and the reason why they cannot 
is found in the connexion in which they stand. 
It will be recollected that the words of Christ, 
which have been cited to prove the condition of 
man in the resurrection, were spoken in answer 
to a question proposed by tlie Sadducees, who 
denied the resurrection ; and in stating their 
<)uestion to Jesus, they mention persons who 
are literally dead ; nothing therefore., hvit ^ 
literal resurrection from the 5.eadi C;^\\\i<b'>xsvNj^^^ 
5-aoi tliie question and t\ve aus^e^^ ^vm«v\*vv.^^^ 
7hnsL Paul, in the coniie%\QVi ol vXv*^^ ^^^^ 
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quoted from him, was also writittg of those W 
were literally dead ; and lie shows that unl 
the dead rise, the whole gospc! plan is vai 
and those who have fallen asleep, i. e. w 
have died a natural death, are perished, or de 
forever. In short, all the ingenuity of man \i 
not be sufficient to show that these passages < 
or can relatfe to a j&gurative or moral resum 
tion. 

Here then we reist. On this eternal rock i 
ground our faith, in the fullest confidence tii 
the * foundation of Grod standeth sure.* A^ 
we feel the strongest assurance, thiBit, as 6 
has been pleased to reveal the doctrine of t\ 
resurrection of all who die in Adam, to n sta 
of incorruption, immortality, and glory ; and 
he has illustrated this truth by raising Jes> 
Christ, * the head of every man' from the dca 
he has not revealed, in any part df the scriptur 
of truth, any principle of doctrine contrary 
this. 

In conclnsioh we ma;y observe, if the scri 

tures actually teach the dbctrine of endlefss i 

bellion attd suffering, thefe are many positr 

and unconditional promises contained in the 

which 6an never be fulfilled, and many tm 

quivocal declarations of Jehovah which camt 

be true. But, on the supposition that th( 

teach a contrary doctrine-— that all tratisgresfepi^ 

shall cease — and that all mankind shall ul( 

mately become holy and bappy^ ihete is l 

denunciation of punisYiDQieiil^YjAOa. tmk^ xiol \ 

fulSlledy and no deciaialion oi Qc<A ^\^0g. ti 

not be true ; for tbe law te tVol ^ i^^v^vdl^ 
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promises ;' nor will the infliction of all threat- 
ened punishment on all the children of disobe- 
dience thwart the gracious purposes, or render 
null the oath of Him who has declared — ^ My 
counsel t^ball stanA, ai^d -1 wiH do all my plea- 
sure,' 
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THE DOCTRINE UNPROFITABLE, UNNECESSART, 

AND USELESS. 

Heb. XIII : 9. — * Be not carried abotU with divers 
and strange doctrines ; for it is a good thing that 
the heart be established mth grace; not mth 
meats, which have not profited them that have 
been exercised therein.^ 

Man, in his best earthly estate, is a frail, 
imperfect creature. Liable to accidents, expos- 
ed to dangers, and subjected to the changes and 
vicissitudes of this unstable world — while he 
finds much, if rightly improved, to promote his 
happiness, he also meets with many cirumstan- 
stances which are calculated to interrupt, if not 
to destroy the happiness of life. Such is the 
constitution of our natures, and such the prin- 
ciples implanted within us by the God of nature, 
that we naturally and necessarily embrace, and 
cleave to, whatever we think will give us hap- 
piness : and as naturally shun every thing 
which we believe will have a contrary tendency. 
Human happiness consists not only in exemp- 
t/on from positive evil and Otva fe\iY^^x!CL<eAvt of 
present real good, but also m t\ve ^\i\\c\^^\Afi?B.^\ 
future, and greater good; and vjeion^-^ ^w 
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ish all those principles which hold out to us the 
promise, or encourage within us the hope, of 
future blessings. 

Of all the principles which tend to inspire us 
with hopes of future happiness, there are none 
on which so great reliance is placed as those of 
religion. Religion alone, ^ points out an here- 
after, and intimates eternity to man ;' and hence, 
in some form or other, it is embraced and cher- 
ished by all the nations of the earth. As the 
principles of doctrine which are supposed to 
constitute religion, even the Christian religion, 
are various, and in many instances contradictory, 
so also the grounds on which they are embrac- 
ed by different individuals are very different. 
Some continue through life to cherish the prin- 
ciples instilled into their minds in childhood and 
youth, without ever allowing themselves to 
doubt their truth, or examine the evidence on 
which they are founded. Others, in maturer 
years, embrace that form of faith which is most 
popular in the region where they ]ive, and 
Voieh they imagine best ccdculated to promote 
their respectability in life ; and these seldom 
trouble themselves to ascertain whether their 
doctrine is true or false, so long as it answers 
their purpose, by promoting their popularity in 
the world. There are others, and we hope the 
number not small, who adopt a particular sys- 
tem of faith from a full and firm conviction of 
its truth ; and in such we g^ueiaW^j ^\^r»5s^«^ 
the injffuence of their religion on \.Vie\?t\x^^^ "^ao.^ 
eoodtict. Tbepe is still anotVieT c\tia» ^^^ "5! 
P^BT io have embmced a pacUoxAw %^«*j««^ 
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who continue to adhere to it from a convicti(m^ 
not of its truth> but of its necessity to their fu- 
ture and eternal welfare. This is particularly 
the case in relation to the doctrine of endless 
condemnation and woe ; and there are many 
who believe, or profess to believe, that, howev- 
er firm may be the faith of a person in God 
and Christ — however he may exercise love to 
them and his fellow men, and however he may 
trust in God for his eternal salvation, if we have 
not a belief that he will render some portion of 
his children eternally wretched, his faith aui 
hope are entirely vain, and he is not entitled to 
the appellation or character of a Christian. In- 
deed, many appear to think that, without a be- 
lief in this sentiment, there can be neither fear 
nor love to God, or the least degree of true 
piety in the heart. Hence we frequently hear 
the assertion, that it is safer to believe in endletf 
punishment, than in universal holiness and 
happiness. 

We are not authorized to condemn any one 
on account of his religious sentimenta ; and we 
ought not to indulge in feelings of hardness to- 
wards any on account of a difference of opinion 
on this subject, especially such as are evidently 
honest and sincere in their belief. But we 
must be permitted to examine for ourselves, and 
bring every principle of doctrine to the test of 
scripture and reason ; and it is our duty to re- 
gard the apostolic injunction, to * prove aD 
things ; hold fast lYiat \v\i\c\v Ss ^qqA.* Th« , 
doctrine of endless p\imaYv\aeii\. 'WVivOa.Vwk^^ 
Jongr and generally pte^avi^A vci vJiftft Gte«?8oa^ 
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•eorld has already, as is conceived, been shown 
to be contrary to reason, opposed to all the ac- 
knowledged attributes and perfections of God, 
and unsupported by scripture. What now re- 
mains, in relation to this doctrine is to show that 
it is unnecessary, and entirely useless ; and that 
neither the doctrine, nor a belief in it, is calcu- 
lated to benefit any being in the universe. 

In order that we may investigate the subject 
understandingly, we will consider more fully 
than has yet been done the nature and design 
of punishment. Punishment is the infliction of 
pain, either corporeal or mental, for some crim- 
inal act, or neglect of duty, and intended for 
the production of some good as its consequence ; 
otherwise the infliction of it is cruelty, barbarity, 
or revenge. In the infliction of punishment by 
human governments, the object is fourfold. 1. 
The reformation of the offender, or person re- 
ceiving the punishment. 2. To put it out of 
the power of the offender to be guilty of a rep- 
etition of his crime. 3. To serve as an exam- 
ple or warning to others. 4. For the security 
of the government. As the latter of these 
objects is incidental to human governments in 
consequence of their imperfection and weakness, 
and as it cannot apply to the divine government 
in which no such imperfection or weakness ex- 
ists, no further remarks on this particular can 
be necessary ; we may therefore confine our 
inquiries to the three first mentioned oVs^'^^jXs^ ^ 
punishment ; and it will be o\it oXy^^cX V^ ^'qk^x.- 
tain, if possible^ whether eiiVieT oi Ockfc^fc x^ojivt^'* 
be indiction of interminable loxxaeTLX., 
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1. We will coDsider endlefis punishmeot 
with reference to the reformation cf the offen- 
dtri or individual doomed to endure this pun-* 
ishment. That this is the first, the great, and 
the leading object of all punishment, whether 
inflicted by human or divine authority, is a 
proposition too obviously true to be denied ; and 
It has been shown in a former discourse that 
whenever, on this ground, the good of any in- 
dividual requires the infliction of punishment, 
the mercy as well as the justice of God 
wlU inflict it. The question then arises, does 
the reformation and consequent good of the 
sinner require that he should be punished 
etems^ly 1 or, will this punishment effect his 
reformation 1 If these questions can be an8we^ 
ed in the aJBkmative, then we shall be able to 
discover the goodness of God in the infliction of 
endless torment, even to those who are its suir 
jects. But where is the person so blind as not to 
discover at once the impropriety and absurdity 
of this supposition 1 In fact, the only ground 
on which interminable punishment can be sus- 
tained, is interminable sin ; and it is theref<»re 
a most plain contradiction in terms to say that 
it will be inflicted for the benefit of the sinner ; 
for no benefit can possibly be received or en* 
joyed by him while his suffering continues. 
Will it be contended that God designs it for the 
reformation of the sinner 1 Impossible ; for if 
this be the case, and the sinner's obstinacy 
prevents its intended efiecV, \\i^x\.\V v^^^Kdent 
the design of God wiW be e\j&xxvaX\.>j i\^3iS^x:^^j^^ 
and after all, the infticlvou oi >^^ ^wciivisaasf 
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do no good to the sufferer. This supposition 
KTOuld therefore bo an impeachment, not only 
of the mercy, but also of the wisdom of God ; 
for to say that his purpose in what he does will 
not be accomplished is only to say, in other 
i^ords, he lacks wisdom in adapting his means 
to their desired ends. 

2. The next object of the punishment of 
)flfenders against either the laws of God or man 
Mrhich we shall consider, is that of putting it 
)ut of their power to be guilty of a repetition 
>f their crimes. In human governments, the 
infliction of capital punishment has this end in 
riew, as well as to sei've as an example to 
others. When an individual becomes so hard- 
ened in iniquity, as wilfully and malevolently 
to destroy the life of a fellow being, no pledge 
which he can give, or which can be given for 
him by others, can be sufficient to assure com- 
munity that he will not, when a like provoca^ 
tion occurs, or temptation assails him, be guilty 
of repeating his atrocious crime ; and conse- 

Suently, public safety is supposed to require his 
eath. Some, I am aware, believe the death 
of the murderer and the traitor to be necessary 
to make satisfaction to the violated laws of the 
country. But how, I ask, is this effected by 
the putting to death of the offender 1 The mur- 
dered father is not restored to his family, nor 
the son to his parent, by the execution of the 
murderer ; neither can it be said that the bro- 
ken law is so restored that there Kaa b^^\N. ^xsi 
violation of it. Although, umay ^te^ o^^^^^ ^» 
the indiction of capital p\ima)MftfeTk\. fe^ "^"^^ 
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crime, even for the accomplishment of this de- 
sirable object, it is readily admitted that this 
object is obtained when the punishment is in- 
flicted ; for the guilty person being dead, is no 
longer a subject of human laws, neither has he 
power to violate them. 

But will this reasoning apply to the divine 
government 1 and to the infliction of endless 
punishment in the future and inmiortal state of 
existence 1 Can it be necessary under the ad- 
ministration of a perfect government ? and will 
it accomplish this particular object of punish- 
ment ? Without the least hesitation we answer 
all these questions in the negative ; and I will 
now give the reasons for thus answering. Had 
those who are appointed to administer human 
laws the power of changing the hearts of crimi- 
nals, and could they implant within them a love 
to God and their fellow men, together with a 
sacred regard for justice and the rights of oth- 
ers ; and could they so search the heart as to , 
know that the person so changed would contin- 
ue through life a good and peaceable member 
of society, and that he would never again repeat 
his crimes, or violate the laws of his country, 
it would be the height of eruelty, not only to 
the convicted person, but to his relatives and 
friends, to put him to death. And doosnottbe 
Almighty possess all this power ? Cannot lie 
who formed the heart, and who holds it in his 
own hand, change it as he pleases t and can 
he not infallibly know whether the change^ 
wrought is effectual ai\d lpftTieQX^ ^\s\.tAsbiJ^ 
ting it would be incoii^si«t\xV\\>cv\Vv^ fs^vs^^c*? 
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ed principles of divine government for God so 
to exercise his sovereign power as to effect this 
change, would not infinite mercy prompt to an- 
nihilation rather than the infliction of ceaseless 
torments 1 Non-existence certainly cannot offend ; 
and it cannot be denied but this object would 
be as effectually gained by striking the guilty 
from existence, as by perpetuating their lives, 
their guilt, and sufferings to eternity. And who, 
I ask, would not infinitely prefer annihilation 
to an eternity of wretchedness and hopeless 
despair 1 

As the particular we are now considering is 
one of importance, we will go still further, and 
inquire, will the infliction of endless punishment 
ma the sinner prevent his continuance in sin, or 
a repetition of his iniquities 1 If this efibct 
should be produced, the punishment woiild be 
remedial ; and when the purpose for which it is 
inflicted shall be accomplished, and the suflferer 
cease to deserve further pain, punishment must 
of necessity cease ; any longer continuance of 
it would be cruelty, injustice and revenge. You 
will bear in mind the proposition which has 
already been laid down, that in order to estab- 
lish the doctrine of endless misery, the endless 
continuance of sin is indispensible ; and from 
this proposition, and the remarks already made, 
it is obvious that the infliction of such punish- 
ment will not, and cannot, accompUsh the ob- 
ject now under consideration. 

I will now proceed yet furlYvei, ^wSl ^qt^ ^CJ«»\. 
aidless punisbnxeniy instead oi «LCCo\£i^^'^«^2Bfc3? 
Jtbw inject, must necessarily aud eVetw^XVi ^'^^ 
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irate it, and render its attainment impossible^ 
even to God himself. Man, in a future and 
immortal state of existence will be as much 
dependent on God as he is in this life ; conse- 
quently as much a subject of his moral govera- 
ment, and under as strong obligations to obey 
him as he is now ; and we have no reason to 
believe that the requirements of the law of God 
will be changed, so far at least, as they relate 
to the duties which man owes to his Maker. 
This law requires love, undivided and perfect 
love from all men ; and this love is produced 
and called into exercise in the creature, by the 
manifestation of the love and goodness of God. 
Did our heavenly Father possess no love for his 
children, or should he never manifest that love 
to them, it would be morally impossible for 
them to love him ; and this is the only ground 
on which he requires us to love him. Search 
the whole volume of divine inspiration-— exam- 
ine the testimony of all the prophets, of Christ 
and his apostles — consider the gracious promises 
and merciful invitations of the gospel — contem- 
plate the glorious displays of divine goodness 
and parental love in all the works of creation, 
and the dealings of Providence towards all crea- 
tures ; and then say, is it not for these you love 
your adorable Creator ? In a word, do we not 
* love him because he first loved us V Let us, 
however, for a moment reverse this scene ; and 
let us suppose that when we peruse the sacred 
pages, instead of reading ' God is love,* we should 
read he is unmixed and eternal hatred, — instead 
of the assertion * the Lord is good to all, and his 
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tender mercies are over all his works/ we should 
find it declared, he has no goodness, and that 
his cruelties are over all his works ; — suppose in 
the language of the prophets or apostles we 
should be told he has appointed us to unending 
wrath — that he has pleasure in the unrighteous- 
ness and death of sinners; and that it is not his 
will to have them come unto the knowledge of 
the truth and be saved ; — suppose in reading 
the invitations and promises extended to us in 
the gospel, we should find language hke the 
following — ^look unto me, and be ye damned all 
ye ends of the earth ; come unto me all ye that 
labor and are heavy laden, and ye shall find no 
rest ; take my yoke upon you, for it is grievous, 
and my burden is heavy ; in cursing I will 
curse thee, and in thy seed all the families of 
the earth shall be cursed ; — suppose that in the 
organization of our bodies, all our senses had 
been so constituted as to be sources of constant 
pain and distress ; that all the objects with 
which we are surrounded were disgustful ; that 
all the dealings of Providence towards us were 
calculated to deprive us of what little happiness 
and enjoyment our own ability could procure for 
ourselves, — suppose all this, and then ask, can 
I obey, from the heart, the commands of such a 
being ! Can I love him with all my heart, soul, 
mind, and strength 1 Can I be reconciled to 
him, and his moral government ? Can I repose 
unshaken trust and confidence in him? You 
will at once discover that these things would 
be morally and utterly impossible. 
Let us now apply this tea^o\i\x\% ^^'ii^NV^ v-^ 

<3 
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our subject. It has already been observed 
man will eternally remain a subject of the r 
government of God, and under obligation to 
him. This will be admitted by the most str 
ous advocates for the doctrine of endless pui 
ment; for whenever the obligation of obedi 
ceases on the part of man, he will cease to 
subject of punishment for disobedience, 
have been taught, ( and correctly too, i 
doctrine in question be true,) that whei 
individual is consigned to this state of pui 
ment, he is not only removed beyond the r« 
of God's mercy, but entirely divested of hi 
that he knows his condition is irrevocably fi: 
and that, when millions on millions of ages; 
have rolled away, his sufferings will be no m 
a termination than when they first be 
Contemplate, my friendly hearers, for amon 
the situation of a hapless fellow mortal, pli 
in this condition by the sovereign of the univ< 
cast off forever from the presence and fav< 
God, — tossing continually on the billow 
unmingled wrath, in regions where 

<* Tempests of an^ry fire shall roll 
To blasl the rebel worm ; 

And beat upon his naked soul, 
In one eternal storm ;*' 

with no companions but devils and dan 
spirits — ^hearing no sounds but those of min 
lamentations, groans and curses — continu 
tormented by the * stores of vengeance' wi 
the Almighty has prepared, consisting of 

*' Eternal plagues, and heavy chainSi 
Tormenting racks and fiery coals, 

iind darts t* inflict immortal pains, 
JDip't in the blood o( A«Lmt\Q^ %o^\%V' 
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suffering all the bodily pain and and mental 
agony he [q capable of enduring, yet waiting 
*for fiercer pains' — the command of the law 
continually sounding in his astounded ears, as 
if uttered by the united voices of ten thousand 
thunders, saying, ' Love the Lord thy God with 
all thy heart, and with all thy soul, and with 
all thy strength, and with all thy mind ;' is it 
possible for him to obey this command 1 Can 
he behold with any other emotions than those of 
horror and perfect hatred, that being from whom 
he knows he shall eternally receive nothing but 
unmerciful, and unmitigating vengeance 1 It 
is impossible. But could we admit the possibility 
of obedience, and that love to God could be 
exercised by a being in this condition, let it be 
lemembered, the moment love should be produ- 
ced and brought into exercise, that moment 
disobedience must cease, and suffering come to 
an end. 

Nothing further can be necessary to show, 
that, so far as punishment is calculated to 
prevent the continuance of sin, or a repetition of 
transgression, the infliction of endless punishment 
must necessarily fail of accomplishing this 
object ; and not only fail^ but with an almighty 
power, and a resistless energy, it would perpet- 
uate sin to the wasteless ages of eternity, by 
placing its subjects in a condition where they 
would be iiTCsistibly impelled to hate God so 
long as he exists. 

3. We now come to a consideration of the 
only remaining object of punishment, which is, 
that it may serve as an exAxa^l^ ot ^^jscessv^vs^ 
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Others. It cannot be said that endless punish- 
ment, in a future and unseen state of existence, 
is an example to mankind in this life ; for they 
cannotseeit, neither do they know it is indicted ; 
and consequently it can be no example to tfaem. 
It therefore follows, that if it be necessary for 
an example, it must be either to those in a 
similar condition, L e, such as are in hell ; or 
else it must be to the holy and beatified inhab- 
itants of heaven, who are in possession of 
* fulness of joy,' and * pleasures forevermore.* 
But can it do any good as an example to such 
as are consigned to remediless woe 1 Can it be 
of any possible advantage to them ? Will they 
be reformed, or deterred from a continuasnce in 
sin, by a view of the ceaseless torments of their 
fellow creatures 1 This will not be pretended ; 
and the admission that this effect would be 
produced would shake the doctrine of endless 
torment to its very foundation. It follows then, 
if the infliction of this punishment be necessary 
as an example, it must be to the angels and 
saints in heaven. Here let us inquire, are the 
pure and holy dwellers in heaven, who have 
been sanctified, purified from all sin, and every 
sinful propensity, liable to fall into transgression 
unless they eternally behold the sin and misery 
of some of their fellow beings 1 This is a subject 
which we can bring home to our feelings and 
understandings ; and I will now ask you, 
fathers and mothers, will a view of the intermin- 
abJe tortures and hopeless des^^vt o^-^c^^m: own 
beloved offspring be necessary Xo^x^^tX ^f^sa 
iore to God in heaven, ^.tv^l Vo ^^c\a«fc l^s. 
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continued obedience to him? will you be in 
danger of forgetting all his mercies to you, and 
of exercising hatred or ingratitude to him, unless 
he should eternally exclude some of your dear 
children from the joys of his kingdom 1 Child- 
ren, must you behold the venerated authors of 
your earthly existence — the kind guardians of 
your infancy, childhood and youth, and the 
friends and advisers of your maturer years, inter- 
minably wretched, before you can feel secure 
of your own immortal happiness 1 Husbands 
and wives, must you see the faithful and alTec* 
tionate companions of your bosoms rolling in 
liquid flames, and writhing in agony unutterable 
in order to assure yourselves that you, when 
admitted to the paradise of God, shall not fall 
away from love, gratitude and obedience to 
your eternal benefactor, and unchanging friend 1 
You will not, you cannot say these things will 
be necessary ; on the contrary, you must be 
convinced, that if any thing can destroy the 
happiness of heaven, and seduce the blessed 
from their allegiance to God, it would he such 
scenes as have been, though faintly, described. 
I will go further, and inquire, do you believe 
you can behold the inconceivable, unending 
torments, and hopeless despair, of your greatest 
enemy, the most deadly foe you have in the 
world, and remain unmoved with compassion 
towards him, or enjoy unalloyed happiness 
yourselves % You cannot, imperfect in benevo- 
lence as you now are, act ox fee\ xXxM-a Vow^x^^ 
Buch enemy ; you could nol \ie\ic\^^ i<^^ ^Xofw' 
time, the most furious beast exv^LVX^m^ ^"^^"^ 
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constant, and unmitigated agony, without 
feeling a desire to terminate his sufierings, even 
if it were by death. And when you shall be 
perfected in love and true holiness in the paxadise 
of God, made like unto the angels of mercy in 
heaven, and purified from every revengeful 
passion, do you believe you shall be better 
prepared to behold such scenes then you now 
are 1 Impossible ! On tbe contrary all such 
examples, admitting the possibility of their 
existence, would be worse than useless to you, 
and to every other pure and holy being. What 
possible advantage then, can the infliction of 
ceaseless torments, as an example or warning 
to others, afford to any being in the universe 1 

Perhaps it will be replied that there has been 
sin in heaven ; that the devil was once an an- 
gel of light and glory ; but he transgressed, and 
involved many other angels in rebellion and 
guilt ; and what has once transpired may again 
take place ; that unless an example is set before 
them, other angels and blessed spirits may fall 
from their purity, and also become devils. I 
am fully aware that this opinion respecting the 
origin of sin, and that the devil was once a pure 
and holy angel, prevails very extensively among 
professing Christians, and has become somewhat 
venerable for its age, and respectable on account 
of the high standing of those divines who have 
been its advocates. Without spending time 
and strength to give this opinion a particular 
investigaiioiiy or to poiul owt the numerous ab- 
surdities embraced iu it, 1 V\\\ ^vtsv^^ ^%w^^^ 
that it rests entirely ou Yvvim«i.w ^wWwJkTs \ wj^ 
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that one passage from the volume of divine in* 
Bpiration cannot be adduced in its support. 

We have now -considered every object for 
which punishment, properly so called, can be 
inflicted by any authority, whether human or 
divine ; and we have seen that endless punish- 
ment ifi entirely unnecessary for the accomplish- 
ment of either of these objects. It has been 
shown, first, that the infliction of it cannot effect 
the reformation and consequent good of those 
on whom it is inflicted ; secondly, that suppos- 
ing this to be the penalty of the divine law, the 
infliction of this penalty, instead of answering 
the design of the law as a preventive of sin, 
would absolutely thwart this design, by placing 
those who should sufler the penalty in a situa- 
tion where they cannot but contin^ie their re- 
bellion ; and thirdly, that as an example or 
warning to others, it is totally unnecessary and 
useless. It has also been shown, in a former 
discourse, that the justice and glory of God, so 
far frcwn requiring this punishment, were, equally 
with his mercy, opposed to it ; and hence it 
follows that it can be of no possible use or bene- 
fit, either to God, or to any portion of his intel- 
ligent creation. 

We will next ccmsider the various grounds on 
which a belief in this doctrine has been deemed 
necessary. And ; — 

1. A belief in this doctrine has-been consid- 
ered necessary to the production of genuine 
piety in the heart ; and in sup^tl ol \?Ksa. Ck\\x\.- 
ion we are frequently to\A l^al ^ Nii\\^ ^'^ 
ever been distinguished for \Aetv>a».N^\^^^'^^ 
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lievers in endless punishment. Although we 
wish not to detract in the least degree from the 
merit of any of our opposers, or the believers in 
a doctrine contrary to what we believe to be tine, 
yet we cannot admit the truth of this assertion. 
We believe the characters for piety of the emi- 
nent fathers who embraced and defended the 
doctrine of the ultimate holiness and happiness 
of all men in the earliest ages of Christianity, 
and of many, both in Europe and America, since 
the reformation, who have believed this doc- 
trine, will not suffer by a comparison with those 
of any individuals, in any age or nation, who 
have embraced the opposite sentiment. I repeat, 
we wish not to deny the eminent piety of many 
who have believed, and who now believe the 
doctrine of endless punishment ; but we cannot 
believe their piety to be the exclusive fruit of a 
belief in this doctrine. 

For the purpose of arriving at a correct con- 
clusion on this point, we will endeavor to as- 
certain in what true piety consists ; and having 
ascertained this, we shall be better qualified to 
determine satisfactorily to our minds, what sen- 
timents will be best calculated to produce it in 
the heart. I readily admit, if piety consists in 
certain mysterious and inexplicable operations 
of the mind — in the constant dread of misery 
in the world to come — in the observance oi 
* times and seasons' — in attendance on the out- 
ward ordinances of the gospel, and in the exer- 
cise of a self-righteous spirit, that a belief in the 
impartial grace of Go4\a uoV. ^o n^0\ ^^^.^^.^d to 
it(B promotion aa a coxiliav^ «e>\i\X3Dftfeti\., '^ Yv^v^ 
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says a learned and well known orthodox writer, 
* consists in a firm belief, and in right concep- 
tions of the being, perfections, and providence 
of God ; with suitable affections to him, resem- 
blance of his moral perfections, and a constant 
obedience to his will.' A very brief considera- 
tion of the several particulars constituting piety, 
as they are laid down by this writer, will, I 
think, be sufficient to convince every unpreju- 
diced mind, that a belief in endless sin and mis- 
ery is not necessary to its production in the 
human heart, or its exercise in life. 

A sentiment in accordance with all we learn 
from nature of the character of God, must be 
altogether more conducive to a belief in his being, 
perfections, and providence, than one of a con- 
trary character ; and all the conceptions which 
we form of the being, character or providence 
of him who teaches us through the medium of 
his works, which contradict these teachings, 
must be erroneous ; and there can be no doubt, 
but the character ascribed to the Parent of crea- 
tion, by popular theology, has been a prolific 
source of infidelity. It can require no argument 
to convince any candid individual, that a belief 
in the impartial goodness of God to all his 
creatures, will be more productive of ' suitable 
affections to him' than a belief which represents 
him as the eternal enemy of a portion of his 
rational offspring. 'Resemblance of his moral 
perfections' is another constituent principle of 
piety ; and it is submitted to eveiY ^^'^ ^"^ ^^^y^ 
whether a person who should pwi«ufc \>w& c,«*ax.^afc 
of conduct in bin own family, \3i^ \Xk»kxa^ ^"^^ 
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of his children as happy as possible, and the 
remainder who are no more ^ilty than the 
others, as miserable as his ability would permit, 
without the least design of doing them any fina] 
good, which we are taught God will pursue 
towards his children, would deserve the appel- 
lation of a pious man. Such a parent must be 
considered by all a monster of partiaUly and 
cruelty. *A constant obedience to his wilP is 
the remaining principle of true piety. Now ii 
we admit that the obedience which God requires 
is such as is yielded from a fear of punishment, 
and a dread of relentless vengeance, then 1 
admit a belief in endless wrath is necessary tc 
produce it ; but if it be an obedience flowing 
from filial love and veneration, in which the 
warm affections of the heart are engaged, I shall 
contend that of all sentiments which have evei 
prevailed in the world, that of imiversal benevo- 
lence is best calculated to produce it. We 
cheerfully repeat the admission already n^ade. 
that many believers in endless punishment hav« 
been eminently pious ; but we believe their piet} 
to have been the fruit of love to God in thci 
hearts, rather than of a dread of his etema 
wrath ; and we therefore cannot think a belie 
in this unmerciful doctrine necessary to tb 
production or promotion of piety in the world. 

2. This doctrine is deemed necessary U 

produce reviv-als of religion, and for the conver 

sion of sinners.. On this point I should b< 

disposed to say notliing, were it not for tb 

frequent assertions oi o\ii o^^^^x^, \)t\^v w'dltfti 

the preaching of the doclnt^ ^i yov^^t^vj^ %\S! 
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there are no revivals or conversions. We readi- 
ly admit that those violent excitements of the 
passions and feelings, which in late years, have 
been miscalled reformations and revivals of 
religion, are not produced by the preaching of the 
doctrine we profess ; and we devoutly pray God 
they never may be. We are not opposed to 
revivals of pure and -undefiled religion ; on the 
contrary we sincerely rejoice whenever we see 
the pure spirit of Christ and of the gospel reviving 
in the hearts, and manifesting itself in the lives, 
of our fellow -creatures ; but we remember this 
is a spirit of love, of peace, joy, charity, and of 
consolation, and not of contention, prejudice, 
turmoil, spiritual pride, enthusiasm, or despon- 
dency. How different are those scene?, which 
at the present day are called revivals, from the 
revivals recorded in the scriptures ; and ho\y 
different also is the preaching by which these 
are produced from that of the inspired apostles. 
In the second chapterof Acts we have an account 
of the most remarkable revival recorded on the 
pages of history, either sacred or profane. This 
revival was effected by the preaching of Peter 
on the day of Pentecost ; and its fruits were no 
less than three thousand souls converted to God. 
But we search in vain for such language in the 
discourse of Peter on this occasion, as we hea.r 
from the lips of what 9,re called revival preachers 
at this day. In the whole sermon we hear not 
one word said about an angry God, an endless 
hell, or even about punishnaeaX. oi ^xv^ ^^^<:^i>^- 
tion ; bat he preached the rcsvxtec.Uo\xoiCV^^»'^' 
the kingdom and dommiou oi vXYe^e^^^^^"^ 
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and when in view of their own ingratitude and 
hardness of heart, his hearers felt the stings of an 
accusing conscience, and inquired of him what 
they should do, he told them to repent, and 
embrace the Saviour by being baptised in his 
name ; and as an inducement to repentance he 
proclaimed to them the promises, not the threat- 
nings of God, and urged them to save themselves 
from that 'untoward generation ; but gave them 
no intimation that it was necessary to save 
themselves from future, and endless burnings in 
hell. These converts, we find, continued firm 
and steadfast ' in the apostles' doctrine and 
fellowship ;' but how few of the subjects of 
modern revivals are there who do not soon turn 
back to the ' weak and beggarly elements of the 
world, and ' become ' two fold more the child of 
hell' than before. 

The conversion of sinners to God is what 
every Christian sincerely and ardently desires ; 
but we cannot believe such conversions are 
effected by the preaching of terror and endless 
wrath ; and for the purpose of illustrating this 
particular, we will notice what is denominated 
the process of the conviction and conversion of 
a sinner. During periods of violent excitement 
on the subject of religion, we often see persons 
reduced to a state of despondency, and sometimes 
of absolute despair. His fears have been arous- 
ed by teirifying descriptions of an angry and 
vindictive God ; he is bYO\xg\vl to consider himself 
a Aell-deserving, and VieU-diooTcv^^ «v\vw&\^ W 
whom God has no meTcy vtv ^Vo\e \ \>c\^ Xi^^v ^^Rr 
lions of his life arerepieaenledLVoV\mtoV««\^ 
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s ; he remembers the past with bitter, but 
avaihug sorrow, and contemplates the future 
th indescribable dismay ; be is told to pray to 
td, but he dare not attempt it for fear \nn 
Lyers will only sink him deeper in condemna- 
Q and woe ; and when brought into this 
tressing situation, he is said to be under 
iviction, and in a hopeful way. But is he 
w safe ? Has all his anguish done him any 
3d ? Not in the least ; but he is told that if 
{hould please God to take him away in tliis 
idition there is no hope of mercy for him, and 
must lie down in unutterable and unending 
spair. When this state of mind has continued 
long as is considered necessary, the minister 
LO has been the cause of his conviction comes 
ward with a smiling countenance, proclaims 
him the love of God and points him to the 
icious promises of the gospel. Suddenly his 
)omy fears are succeeded by cheering hopes, 
d his despair by fulness of joy ; and now he 
said to be truly converted. But here a 
est ion arises, — what has converted him ? his 
.r, or his hope 1 Most assuredly the latter ; 
d hence, after all, it must be acknowledged 
It the love of God, a knowledge of his glorious 
rpose in the redemption of man, and the hopes 
ipired by this knowledge, can alone effect 
nuinc conversion ; and I never have convei:s- 
with an experienced Christian on the subject, 
LO has not told me, that when he fe^V ^-^ixsisb 
o the enjoyment of the \\§\\\. axv^ X^^^v-^ ^^ 
gospel he beheld an iw^vuVci iv^Wv^a^'^^ "^ 
•ie sufficiency in the giace^ o^ ^^^^V^ 
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whole world ; and that at this time, the thought 
of the endless suffering of any one of his fellow 
sinners never entered his mind. The inference 
from all this appears plain and irresistible — 
that a belief in endless punishment is not neces- 
sary, either for the purpose of promoting revivals 
of true religion, or for the conversion of sinners 
to God. 

3. Much is said of the licentious tendency of 
Universalism ; and- the most strenuous exertions 
are made to induce a belief that this doctrine 
removes all the restraints which religion imposes 
on the corrupt passions of the human heart, and 
opens wide the flood-gate of iniqity and sin ; and 
hence the necessity of a belief in the opposite 
doctrine, as a barrier against viec, and a pre- 
ventive of transgression and crime of every 
description. But let us inquire, has this belief 
prevented crimes in the world 1 This inquiry 
is important, but it is painful. It is truly painful 
to speak of tlie wickedness and the crimes of 
professing christians, and gladly would we cast 
a veil of impervious darkness and everlasting 
oblivion over some parts of the history of past 
ages, would justice to the cause of divine truth 
permit it to be done ; but it will not ; and we 
are compelled, in self-defence, to meet pur 
opposers on their own ground. And whilst we 
comtemplate the attrocious crimes perpetrated 
by persons calling themselves the followers of 
Jesus, Jet us humbly pray God to preserve us 
from all temptations lo e\\\. 
Passing over the evewls ivaw^V^^ V[y^<:A^« 
astical history pievious \^ <^^ ^^x\^^ ^1 >: 
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Reformation, daring which time rivers of human 
blood were shed in wars which were waged by 
Christians against Pagans on account of what 
was called religion, it is impossible to contem- . 
plate, without emotions of horror, the crimes 
which have been perpetrated since that period, 
by those who professed to be actuated in their 
conduct by a regard for the religion of Jesus. 
In Holland and the Netherlands, while these 
States were under the domion of Spain, from 
fifty to one hundred thousand Protest ants suffer- 
ed death for their religion. On the 24th of 
August, 1572, commenced in France the mas- 
sacre of St. Bartholomew, in which no less 
than 70,000 inhabitants were murdered in cold 
blood by the Catholics. Afterwards, in the 
same country during the reign of Louis XIV. a 
persecution, attended with still greater cruelty, 
was commenced and carried on for a considerable 
time against the Protestants ; in which many 
thousands of all ages, sexes, and conditions, 
suffered all which the unfeeling barbarity of 
their persecutors could inflict upon them. The 
soils of England, Ireland, Scotland, Portugal, 
Italy, Flanders, Sicily and Sardinia, have also 
been stained with the blood of Christian Martyrs. 
In Spain, between the years 1281 and 1820, no 
less then 34,658 were burnt alive ; 18,049 burnt 
in effigy ; 288,214 condemned to the gallies or 
prison for life ; and the eststes of 291,450 were 
confiscated, all for their Te\\^\ow^>a^\\^i -^xas^^xsv^ 
a total of6S2,S7l vicUma to vj\v^V. ^^^ ^^* 
the Holy Inqumtion. In \55^, 3o\vtv ^^^ 
Geneva caused Micheal SuxveUxB, Tzv-Xe^^"^ 
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pious divine, to be burnt alive at a slaw fire 
made of green wood, on a charge of heresy. In 
1555, Latimer, Ridley, Rogers, Phiipot, and 
many other eminent divines were burnt by order 
of Mary queen of England. These most attro*- 
cious crimes, together with others of the aame 
nature too numerous to mention at this time, 
were all committed by zealous believers in 
^endless punishment; ajad we are irresistibly 
impelled to the inquiry, would not a contrary 
beUef have prevented these crimes 1 Had 
Queen Mary, John Calvin, the Popes of Rome, 
and the directors of the Inquisition, believed 
that those whom they caused to suffer death 
were, equally with thamselves, objects of the 
unchanging love of God, and that he would 
finally purify them from all error, and constitute 
them joint heirs with themselves to an immortal 
inheritance in heaven, could they have exerci- 
sed such unfeeling cruelty towards them ? I 
leave it with you, my hearers, to say whether 
the doctrine of endless unmerciful punishment 
can be cleared from the charge of all this 
wickedness and blood shed- 
But to come nearer home, and to circumstances 
with which we are better acquainted ; — Was it 
a belief in universal salvation which caused that 
spirit of persecution in England which drove our 
ancestors from the home and the graves of 
their fathers, and compelled them to seek for 
safety and peace in a far distant and wilderness 
land ? Did a heart-fell beW^^ \w \>[v\"a ^^^Nxv^r. 
induce these same * pilgnxu i^Oae^^,^ «.^ ««a^ ^ 
^bey themselves were freed tcom o^^x^««v«tv, v 
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hang witches, whip Baptists, and banish Qua- 
kers ] and does ihis belief produce that spiritual 
pride, and wicked intolerance, which are so 
conspicuous in the conduct of the leading ortho- 
dox clergy of the present day 1 Let experience 
and common sense answer these questions. 

There is another fact which is of so much 
importance in the illustration of our subject that 
I cannot pass it over in silence. In the autumn 
of 1824, the state prison in the city of New 
York contained gix hundred and twenty- 
three convicts. At this time a clergyman, 
accompanied by one of the overseers of the 
prison, visited this immense reservoir of guilt for 
the sole purpose of ascertaining the religious 
sentiments of its wretched inmates. Each 
prisoner was interrogated on this point ; and 
every one declared himself a beUever in the 
doctrine of endless punishment /* Whenever a 
Universalist is detected in any crime our oppo- 
sers are extremely apt to exclaim — see now, the 
fruits of Universalism — nothing better could be 
reasonably expected from a person professing 
and believing such a licentious doctrine. But 
does not the fact now mentioned iurnisli us 
with a sufficient answer to all such expressions 1 
Have we not an equal right with our opponents 
to say that all the various grades of crime, for 
which these prisoners were then suffering a just 
punishment, are the legitimate fruits of their 



• Sitbseqaent examination!! oC \V\«\T\va^v^'^^^ ^^^\>n». 
Prisons in Connecticut, and liubutti^ '&.'^* Vvi^ Xi««: 
Headed with similar resuUi* 
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doctrine 1 But we do not wish to retort upon 
them their own uncharitable assertions, nor to 
return * railing for railing ;' and that cause 
must be weak indeed which requires a resort to 
such measures for its suppoit. Neither has 
this fact been introduced for the purpose of 
producing an impression that we believe the 
natural tendency of their doctrine is to all 
manner of crime ; although we do believe it 
tends directly and naturally to the exercise of 
cruelty, and a persecuting spirit ; but I have 
introduced it to show that a belief in the doctrine 
in question does not prevent crime ; and that, as 
a denomination, we are not more wicked than 
others of a contrary belief. 

You will very naturally inquire, how can these 
things be so 1 How is it possible for those who 
believe that an eternal retribution awaits the 
einner for the crimes of this life to set at defiance 
the laws of God and man, and rush forward in 
their sinful course, which according to their 
own belief, will consign them to remediless 
woe 1 We can only answer this question by 
saying, that amongst all the professed believers 
in this doctrine, there are none who believe it for 
themselves, but for others. It is some poor 
abandoned wretch, some wicked neighbor, and 
not myself, whom God will render eternally 
miserable. A few, we have seen, from time to 
time have brought this cruel sentiment home to 
themselves and have believed they should suffer 
this punishment. But what have been the 
consequences of such belief ? Reason has fled ; 
despair has seized their senses ; and these mis- 
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erable victims have wandered as raving maniaciEr 
through the world, or ended their wretched lives 
with their own hands. There is another cir- 
cumstance which will account for the little 
effect a belief in this doctrine has in restxttining 
vice. All who believe it believe also there is a 
way of avoiding that punishment which thejr 
are taught awaits thetio^ and which is ^deserv^ 
for the sins of this life. They believe if they 
repent, any time prevkms to death, all merited 
punishment will be remitted 4o them ; and thici 
they are determined to do, sometime before the 
lamp of life expires ; and hence they continually 
flatter themselves they shall escape the just 
deserts of their crimes. 

In conclusion of our subject I would observe, 
it is not a belief in any particular doctrine which 
is calculated, in itself, to prevent sin. Nothing 
but a prevailing love to God in the heart, and a 
sincere veneration for his parental character 
and authority can produce this effect ; and it is 
obvious that the doctrine which is best adapted 
to the production of this love and veneration 
must naturally have the greatest tendency to 
prevent evil, and to promote true religion in the 
world. And if, as the apostle declares, * the 
grace of God that bringeth Salvation to all men 
hath appeared, teaching us that, denying un- 
godliness and worldly lusts, we should live 
soberly, righteously, and godly, in this present 
world' — if love to God and men, and that alone, 
cah' restrain from sin, and lead to obedience — ^if 
airjiMuty required of men is the fruit of this love 
Lud finally, if it is the uatunil l^^jAwcksr^ ^ 
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hatred and irreconcilation to God to pro< 
rebellion-; against his laws, and consequent 
happiness to mankind — I submit it to you, 
friends and to the world, to decide which syg 
of faith is of God, and deserving our regan 
the sanctifying truth of our Father in hea 
May God in mercy grant each of us a km 
edge of the truth as it is in Jesus; enable u 
receive it in love, and to walk by its direc 
li^ht ; may he make us all wise unto salvati 
and to his name be all the gloi7 forever, A» 
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